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Introduction 

One of the chief theological controversies in the Shi'i community of Iraq in 
the second/eighth and third/ninth centuries revolved around the nature of the 
Imams. Part of their followers viewed them as knowledgeable leaders of the 
community, while another attributed to them divine characteristics, viewing 
them at times as God's appointees charged with the mission to regulate the 
affairs of the world, and at times as God's incarnations on earth. 1 By the out- 
siders, these ardent followers of the Imams were called with the Arabic term 
ghulat (pi. of ghaliri) i.e. "extremist," for their "extreme" devotion to the Imams. 



* I researched and wrote most of this article while working at the Institute of Ismaili Studies 
in 2013; I would like to thank my colleagues at the Institute for their help and support 
throughout this process. In particular, I am grateful to Shah Hussein for providing me with 
manuscripts and printed materials from the Institute's library, and Asma Hilali for her help 
with several difficult passages. My friend Hussein Abdulsater went through the arduous 
process of carefully reading the entire critical edition, and I am grateful to him for suggesting 
numerous valuable readings and insights. 

1 On this controversy, see Hossein Modarressi, Crisis and Consolidation in the Formative Period 
of Shi'ite Islam, Princeton, Darwin Press, 1993, pp. 19-51; William F. Tucker, Mahdis and 
Millenarians: Shi'ite Extremists in Early Muslim Iraq, Cambridge, Cambridge University Press, 
2008; Marshall Hodgson, "How Did the Early Shi'a Become Sectarian?" Journal of the American 
Oriental Society 75.1 (1955), pp. 4-10; id.; "Ghulat," E12, vol. 2, p. 1093; Mushegh Asatryan, "Kitdb 
al-azilla, Nusayri Literature, and the Transmission of Texts from Iraq to Syria in the Tenth 
Century," in Texts in Transit in the pre-Modern Eastern Mediterranean, eds. Tzvi Langermann 
and Robert Morrison (forthcoming); on the views of the "moderate" camp of Shi'is, who 
considered the Imams as mere humans, see Tamima Bayhom-Daou, "The Imam's Knowledge 
and the Quran according to al-Fadl b. Shadhan al-Nisaburi (d. 260 AH/854 ad)," Bulletin of 
the School of Oriental and African Studies 64.2 (2001), pp. 188-207; for an analysis of the idea 
of the Imams' divinity among early Shi'is, see Mohammad Ali Amir-Moezzi, "Remarques sur 
la divinite de l'imam," in La religion discrete: croyances et pratiques spirituelles dans I'islam 
shi'ite, Paris, Vrin, 2006, pp. 89-108; translated into English as "Some Remarks on the Divinity 
of the Imam," in The Spirituality of Shi'i Islam London, New York, LB. Tauris, 2011, pp. 103-32. 
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Among the teachings of these "extremists," which so enraged later heresiogra- 
phers, were the belief in reincarnation, transformation into non-human forms, 
and the ability of a believer to become close to God. 

While the Imams themselves were mostly uneasy to accept the allegiance 
of these ardent adherents, 2 they still had many followers among them, and 
throughout the second/eighth century, the ghulat freely mixed with their 
opponents, whom they derisively called "shortcomers" (muqassira) — for fall- 
ing short in their devotion to the Imams. In the third/ninth century, however, 
the tensions began to exacerbate, and the muqassira, who were beginning to 
crystallize into a Shi'i (Imami) orthodoxy, succeeded in demonizing and mar- 
ginalizing the "extremists." 3 Eventually, early in the fourth/tenth century, one 
branch of the ghulat, called Nusayris after one of their leaders Muhammad b. 
Nusayr (d. after 254/868), left Iraq and established their center in a more toler- 
ant north Syria. 4 

While in Iraq, the ghulat produced religious literature, most of which is now 
lost. A few of their works have survived due to the efforts of Nusayis, who trans- 
ported some of them to Syria. Several of the original extant ghulat treatises 
have been preserved in the collections of the Syrian Ismailis, who took over 
the main Nusayri strongholds in the sixth/twelfth century, taking possession 
of their writings as well. 5 Besides, many ghulat texts have survived fragmen- 
tarily, quoted in the writings of the Nusayris, and many, though perished, are 
known by their names — listed in Nusayri books and Twelver Shi'i biographical 
dictionaries. 6 

For most of the twentieth century, the study of the ghulat worldview was 
chiefly based on outsider accounts — rijal works, heresiographies, and a few 
historical chronicles. Because of their polemical nature, it has always been a 
matter of debate whether, or to what degree, such accounts reflect the truth 



2 Cf. 'Abd al-Qahir al-Baghdadi, al-Farq bayn al-firaq, ed. Muhammad Muhi al-DIn 'Abd 
al-Hamid, Beirut, n.d., pp. 247; Abu 1-Hasan All b. Ismail al-Ash'ari, Maqalat al-islamiyin, ed. 
Hellmut Ritter, Wiesbaden, Franz Steiner, 1980, pp. 10-11. 

3 Modarressi, Crisis and Consolidation, pp. 29-49. 

4 Asatryan, "Kitab al-azilla, Nusayri Literature"; Yaron Friedman, The Nusayri-Alawis: An 
Introduction to the Religion, History and Identity of the Leading Minority in Syria, Leiden, Brill, 
2010, pp. 23 ff; Bruno Paoli, "La diffusion de la doctrine nusayrie au iv e /x e siecle d'apres le 
Kitab Hayr al-sanVa du cheikh Husayn Mayhub Harfus," Arabica 58 (2011), pp. 25 ff. 

5 Nasseh Mirza, Syrian Ismailism: the Ever Living Line of the Imamate, Richmond, Curzon, 1997, 
p. 14. 

6 For a discussion of this process, and for a partial list of titles, see Asatryan, "Kitab al-azilla, 
Nusayri Literature"; cf. Ahmad b. Ali al-Najashi, Rijal, Beirut, 2010, pp. 367, 594, 322, 151; Ibn 
al-Ghada'iri, Rijal, ed. Muhammad Rida al-Jalali, Qum, 2002, p. 56, p. 92. 
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about the religious ideas of the ghulat. 1 The publication of Umm al-Kitab in 
1936, followed thirty five years later by Kitdb al-haft wa l-azilla, 8 provided first- 
hand accounts of their beliefs, but because of their confused dates and author- 
ships, a historical contextualization of the two works has been a daunting task 
and subject to much speculation. 9 

The publication of Kitdb al-sirat in 1995 added to the available corpus of 
ghulat writings, 10 but a real breakthrough in understanding the heritage 
of the ghulat came after the publication of a collection of hitherto mostly 
unknown Nusayri texts under the title Silsilat al-turath al-'alawl, which began 
in 2006, and the last, eleventh volume of which was published in 2013. Apart 
from shedding new light on the evolution of Nusayri literature, the Silsila is 
an invaluable resource for understanding the history of the ghulat literature 
since, aside from the several previously unpublished ghulat texts, it is replete 
with quotations from original ghulat writings. 11 The texts and fragments found 
in the Silsila allow for a fuller reconstruction of the ghulat cosmos, but also 
for a better understanding of the history of their literature; they also afford a 



7 Ron Buckley, "The Early Shiite Ghuldh',' Journal of Semitic Studies 42.2 (1997), pp. 301-13; 
Heinz Halm, Die Islamische Gnosis, Zurich and Munich, Artemis Verlag, 1982, pp. 27-31; 
Mohammad Ali Amir-Moezzi, "Savoir c-est pouvoir: exegeses et implications du miracle 
dans l'lmamisme ancient," in Miracle et Karama, ed. Denise Aigle, Turnhout, Brepols, 
2000, p. 268; Tamima Bayhom-Daou, "The Second Century Shi'ite Guldt: Were they Really 
Gnostic?" Journal of Arabic and Islamic Studies 5 (2003-04), pp. 13-61. 

8 Wladimir Ivanow (ed.), "Ummu'l-kitab," Islam 23 (1936), pp. 1-132; Arif Tamir and Ignace 
Khalife (eds.), Kitdb al-haftwa l-azilla, Beirut, i960. 

9 For the latest discussion of Umm al-kitdb and its date, see Sean Anthony, "The Legend 
of Abdallah ibn Saba' and the Date of Umm al-Kitab," Journal of the Royal Asiatic Society 
3.21.1 (2011), p. 18; see also Halm, Die Islamische Gnosis, pp. 113-98; Kitdb al-haft has 
been extensively studied by Halm in his "Das 'Buch der Schatten'," Der Islam 55 (1978), 
pp. 219-66 and 58 (1981), pp. 16-86; cf. also Hossein Modarressi, Tradition and Survival: 
A Bibliographical Survey of Early ShVite Literature, Oxford, Oneworld, 2003, p. 335; most 
recently, see Mushegh Asatryan, Heresy and Rationalism in Early Islam: the Origins and 
Evolution of the Mufaddal-tradition (PhD Dissertation, Yale University, 2012), pp. 140-241. 

10 Leonardo Capezzone, "U Kitab al-sirat attribuito a Mufaddal ibn 'Umar al-Ju'fi," Rivista 
degli Studi Orientali 69 (1995), pp. 295-416; it was edited, from the same manuscript, 
by al-Munsif b. Abd al-Jalil as Kitdb al-sirat, Beirut, 2004; Abu Musa and Shaykh Musa 
included it in their Al-majmu'a l-mufaddaliyya, Silsilat al-turath al-'alawi, vol. 6, n.p., 
Lebanon, 2006, pp. 95-166; without identifying the source of their text; on Kitdb al-sirat, 
see Friedman, The Nusayri- Alawis, pp. 244-5; Asatryan, Heresy and Rationalism, pp. 63-139. 

1 1 For a description of this collection, see Bella Tendler, Concealment and Revelation: A Study 
of Secrecy and Initiation among the Nusayri- Alawis of Syria (PhD Dissertation, Princeton 
University, 2012), pp. 4-5, and Friedman, The Nusayri- Alawis, pp. 2-3. 
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better understanding of the origins and histories of works such as Kitdb al-haft 
and Umm al-kitdb by offering philological solutions to some of their textual 
problems and by allowing to place them in a broader historical context. 

One of the richest repositories of such fragments, late fourth/tenth c. 
Nusayri author Hasan b. Shu'ba al-Harrani's Haqd'iq asrdr al-dln, together with 
the work of his near contemporary Muhammad b. c Ali al-Jilli's Hdwi L-asrdr, 
contain excerpts from a certain Kitdb al-ashbdh wa l-azilla (henceforth, kaa). 12 
The nearly three pages of the printed text resonate with the previously pub- 
lished ghuldt writings and with some of the other excerpts found in the Silsila, 
appearing to be an original work by Shi'i "extremists." Thanks to the two manu- 
scripts of what appears to be the complete text of Kitdb al-ashbdh wa l-azilla, 
in the collection of the Institute of Ismaili Studies, this text is now available in 
its entirety. It is a ghuldt treatise about God's creation of the world, the nature 
of believers, unbelievers, and their relation to the Creator. Its content and ter- 
minology allow us to place it in the same category with works such as Kitdb 
al-sirdt, and to view it as an original work written by the ghuldt of the second/ 
eighth-third/ninth centuries. As such, Kitdb al-ashbdh wa l-azilla is valuable 
for two reasons. It firstly allows us to complement what we already know of 
the teachings of the ghuldt. Secondly, it provides philological clues to a bet- 
ter understanding of the already known ghuldt texts, namely, Kitdb al-haft wa 
l-azilla, because one of the latter's chapters appears to be an anonymous quo- 
tation from this work. What follows, then, is a study of the environment in 
which Kitdb al-ashbdh wa l-azilla was composed, followed by a critical edition 
and English translation of the treatise. 

Kitab al-ashbah wa l-azilla andEarly Shi'i Thought 

The title of Kitdb al-ashbdh wa l-azilla is identified in both manuscripts and in 
the passage quoted by Hasan b. Shu'ba al-Harrani and Muhammad b. c Ali al-Jilli. 
Its occurrence in the work of the two Nusayri authors means that it was written 
before the second half of the fourth/tenth century; this adds little to our knowl- 
edge of its date since, for reasons outlined below, it may have been composed 
during the preceding two centuries. A direct reference to a Kitdb al-ashbdh wa 
l-azilla is found in Shaykh Mufid's al-Masd'il al-sarawiyya, who notes that it is 
attributed to famous "extremist" Muhammad b. Sinan (d. 220/835). 13 To what 
degree this is our kaa is unclear, all the more so that al-Najashi attributes a 



1 2 For references, see below. 

13 Ed. Sa'ib 'Abd al-Hamid, n.p., 1413/1993, p. 38. 
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work with a similar yet distinct title of Kitdb al-azllla to the same author, and 
both titles could refer to the same text. 14 A large fragment of kaa is quoted 
anonymously in the aforementioned Kitdb al-haft, 15 which in itself is very dif- 
ficult to date with precision. 16 (The earliest mention of Kitdb al-haft is found in 
Muhammad b. Nusayr's Kitdb al-mithdlwa l-sura, who died after 868, 17 suggest- 
ing a terminus ante quern.) Another possible clue as to the dating of the text 
is that in both manuscripts it is narrated on the authority of a certain Ibrahim 
b. Ja'far 18 (both al-Harrani and al-Jilli are silent on its authorship). While one 
Ibrahim b. Ja'far b. Mahmud al-Ansari al-Madani is mentioned among the con- 
temporaries of the sixth Imam Ja'far al-Sadiq (d. 148/165), 19 it is not at all cer- 
tain that he is the same person, or that the attribution is not spurious. 

Two Nusayri authors mention kaa as narrated on the authority of Ja'far 
al-Sadiq by Mufaddal b. 'Umar al-Ju'fi, the alleged author of some of the best- 
known surviving ghuldt works. One is a short dialogue (not found in our text) 
between Mufaddal and the Imam about why believers are called believers, 
quoted by al-Harrani's younger relative Abu Abd Allah Muhammad b. Shu'ba 
al-Harrani. The other is a passage in the work of Maymun b. Qasim al-Tabarani 
(d. 426/1034-35), who mentions a certain "Kitdb al-ashbdh wa l-azilla narrated 
on the authority of Mufaddal b. 'Umar," without, however, quoting from it. 20 If 
these last two mentions are not from a different text with an identical title, 
they indicate that there was an alternative version of kaa which was framed 
as a dialogue between the sixth Imam and Mufaddal. This would not, however, 
make the attribution of kaa any easier, since the ghuldt had an entire tradi- 
tion of attributing writings of similar content to Mufaddal al-Ju'fi, and framing 
them as dialogues between him and the Imam. 21 



14 See below. 

15 A smaller fragment of kaa (par. 4) is quoted as a passage from Kitdb al-haft in Hasan b. 
Shu'ba's Haqa'iq, p. 17. 

16 For a discussion of this work, see above. 

17 Yaron Friedman, "Mohammad b. Nosayr," EIr (online edition); on the authenticity and 
dating of this work, see Asatryan, "Kitdb al-azilla, Nusayri Literature." 

1 8 Cf. Vladimir Ivanow, A Guide to Ismaili Literature, p. 77. 

19 'Inayat Allah b. Ali al-Quhpa'i, Majma' al-rijdl, ed. Diya 1 al-Din al-'Allama, Isfahan, 1964- 
68, vol. 1, p. 40. 

20 Abu Abd Allah Muhammad b. Shu'ba al-Harrani, Risdlat ikhtildf al-'dlamayn, Silsilat 
al-turath al-'alawi, vol. 4, p. 300; Maymun b. Qasim al-Tabarani; Kitdb al-dald'ilfi l-masd'il, 
Silsilat al-turath al-'alawi, vol. 3, ed. Abu Musa and Shaykh Musa, n.d., Lebanon, 2006, 
p. 176. 

21 Asatryan, Heresy and Rationalism; Hasan b. Shu'ba al-Harrani quotes a fragment which 
almost verbatim corresponds to pars. 1 and 2 of our critical edition, see Haqa'iq asrdr 
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Despite the lack of direct textual indicators as to the authorship and dating 
of kaa, it is possible to situate the work in a broader historical framework by 
viewing it in the context of early ghulat theology and cosmology. To this end, I 
will draw several parallels between early ghulat ideas as found in their surviv- 
ing works and heresiographic literature, and the teachings of kaa. 

The most prominent parallel between our text and early ghulat ideas is 
found in its very title: the azilla and ashbah, the "shadows and phantoms," 
which, according to the book, were luminous entities that were created before 
all else. This notion has been widely attested among the second/eighth and 
third/ninth century ghulat. The earliest attestation of this idea, bearing traces 
of Platonist, Gnostic, and Zoroastrian teachings, 22 is found in the first half of 
the second/eighth century. Mughira b. Sa'id al-Tjli, who rebelled in Kufa in 
119/737, believed that God created mankind as shadows, and the first shadow 
(zill) among them was the Prophet Muhammad. 23 The Harbiyya, followers 
of 'Abdallah b. Mu'awiya, who rebelled several years later, also believed in 
the azilla. 24 

A wealth of references to the azilla and ashbah is found in Shi'i hadith, 
which has preserved numerous elements of the teachings of the ghulat. 25 Like 
in kaa, the two terms here denote luminous spiritual entities created before 
the rest of creation, 26 who were the prototypes of the Prophet and the Imams, 27 



al-din, Silsilat al-turath al-'alawi, vol. 4, eds. Abu Musa and Shaykh Musa, n.p. Lebanon, 
2006, p. 68; he does not mention the title of the work, simply stating that it is "a passage 
from it" (fasl minhu). This could, however, be a quotation from Kitab al-haft, which 
anonymously quotes this fragment of kaa. 

22 Patricia Crone, The Nativist Prophets of Early Islamic Iran: Rural Revolt and Local 
Zoroastrianism, Cambridge, Cambridge University Press, 2012, pp. 213-14. 

23 Al-Ash'ari, Maqalat, pp. 7-8; al-Baghdadi, Farq, p. 240; cf. Abu 1-Fath Muhammad b. Abd 
al-Karim al-Shahrastani, al-Mllal wa l-nihal, ed. Ahmad Fahmi Muhammad, Beirut, 1992, 
vol. 1, pp. 180-81. 

24 Al-NashF al-Akbar, Masa'il al-imama, in J. van Ess, Friihe mu'tazilltische Haresiographie, 
Beirut, 2003, p. 37 (Arabic pagination); Hasan b. Musa al-Nawbakhti, Flraq al-shVa, ed. 
Hellmut Ritter, Istanbul, 1931, p. 31; Halm, "Das 'Buch der Schatten' " 58 (1981), pp. 16 ff; 
Crone, The Nativist Prophets, pp. 208 ff. 

25 Modarressi, Crisis, p. 47. 

26 Muhammad b. Ya'qub al-Kulayni, al-Kafi, ed. Ali Akbar al-Ghaffari, Beirut, 1980, vol. 1, 
pp. 441, 442; vol. 8, p. 6; Muhammad b. Mas'ud al-Ayyashi, al-Tafsir, Qum, 2000, vol. 1, p. 282; 
Muhammad Baqir al-Majlisi, Bihar al-anwar (Beirut, 1983), vol. 52, p. 309; Ibn Babuya, 
Man layahduruhu l-faqih, ed. Hasan al-Musawi al-Kharsan, Tehran, 1970, vol. 4, p. 254. 

27 Al-Kulayni, al-Kafi, vol. 1, p. 441; vol. 4, p. 256; vol. 6, p. 576; Muhammad b. al-Hasan al-Tusi, 
Tahdhib al-ahkam, Beirut, 1401/1971, vol. 6, p. 55; Furat al-Kufi, Tafsir, ed. Muhammad 
al-Kazim, Tehran, 1990, p. 338; Mohammad Ali Amir-Moezzi, The Divine Guide in Early 
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the believers, 28 or all of mankind. 29 In some hadlth, as in our text, the azilla 
glorify, extol, and worship God. 30 While in the latter the "phantoms" and "shad- 
ows" follow each other chronologically in creation, in hadltk the two terms are 
mostly used interchangeably, with an occasional shade of difference in their 
meaning. E.g., Ja'far al-Sadiq once allegedly told one of his followers that "the 
first thing that God created are Muhammad and his rightly guided and guid- 
ing family; they were phantoms of light (ashbah nur) before Him"; when asked 
what the phantoms are, the Imam said, "shadow of light (zill nur), luminous 
bodies." 31 

While the dating of individual hadith is a matter of debate, we know that 
some of the above material about the azilla and ashbah was compiled toward 
the end of the third/ninth, and in the fourth/tenth centuries. This sets a lat- 
est possible date for their origin, but many traditions no doubt go back much 
earlier in time. Several more easily datable references show that the belief was 
still popular among the ghulat as late as the end of the third/ninth and in the 
fourth/tenth centuries. Heresiographer Sa'd b. Abdallah al-Qummi (d. 301/913- 
14) wrote that the Mukhammisa ghulat believed that God manifested in four 
phantoms, the Prophet Muhammad, c Ali, Hasan, Husayn, and Fatima. The 
prominent Shfi family called Karkhiyyun held a similar belief, which appar- 
ently was at that time a "well-known teaching." 32 

In the late second/eighth-early third/ninth century, four Kufan Shfi authors 
wrote books entitled Kitab al-azilla. All of them are now lost, but the similarity 
of titles to kaa is more than telling. That one of these books could have ghulat 
content can be surmised by the fact that al-Najashi calls it "of corrupt doc- 
trine and confused" (mukhtalat), 33 the latter term used as a typical designation 



Shl'lsm: The Sources of Esotericism In Islam, trans. David Streight, Albany, State University 
of New York Press, 1994, pp. 16, 32. 

28 Al-Qummi, Basa'lr al-darajat, p. 131; al-Kulayni, al-Kdfi, vol. 1, p. 438; vol. 6, p. 256. 

29 Al-Ayyashi, Tafslr, vol. 1, p. 282. 

30 Al-Kulayni, al-Kafi, vol. 1, p. 441. 

31 Al-Kulayni, al-Kdfl, vol. 1, pp. 442, 531; Furat, Tafslr, pp. 74, 372, 552; Hasan al-Askari (attr.), 
Tafslr, ed. Ali Ashur, n.p., 1426/2005, p. 177; Rajab al-Bursi, Masharlq anwar al-yaqln, 
Tehran, n.d., p. 41; see also, Uri Rubin, "Pre-existence and Light: Aspects of the Concept of 
Nur Muhammad," Israel Oriental Studies 5 (1975), pp. 99-100. 

32 Abu Abd Allah Yaqut, Mu'jam al-buldan, Beirut, 1957, vol. 4, pp. 447-48; at a later period, 
which is irrelevant for our study, the idea would still be found among the Nusayris and 
Ishaqis, who, according to a testimony by Abu 1-Fath al-Shahrastani, believed that the 
Imams were "shadows at the right hand of [God's] throne," see Mllal, vol. 1: 193. 

33 Al-Najashi, Rljal, p. 225; cf. Modarressi, Crisis, p. 23. 
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of "extremist" beliefs. Furthermore, one of those authors was Muhammad b. 
Sinan al-Zahiri (d. 220/835), w ho was well-known for his ghulat beliefs. 34 

Finally, there are two books with similar titles that do survive, and the simi- 
larity of their content to kaa allows to place them in the same religious milieu. 
One is the well-known Kitdb al-haftwa l-azilla, and the other is Kitdb al-azllla, 
preserved in works of later Nusayri authors. 35 The latter text is preserved frag- 
mentarily, but a good portion of its creation myth is intact, giving us an overall 
idea about its cosmology. Here, God created the shadows after having created 
a word of four letters (probably Muhammad), His throne, and spreading His 
light. He then made the shadows in "seven ranks and seven classes" and placed 
them at the top of creation. 36 

The description of shadows and phantoms in Kitdb al-haji more closely 
dovetails with that of kaa. According to the former, God first created a shadow 
(zilt) after His own image. He then divided it into numerous shadows (azilla); 
then He praised Himself, and they praised Him for seven thousand years. From 
their praise God created the highest veil (hijdb) — one of the human forms that 
He assumed in order to appear to His creation — and the phantoms (ashbdh). 
Then followed the creation of the world, comprising seven heavens, seven 
Adams, the progeny of each of these Adams, and concluded with the creation 
of the Devil from the transgressions of the believers. 37 In kaa, the order of the 
creation of the shadows and phantoms is reverse; God first made the believers 
in the form of phantoms, who praised and worshipped Him, and only later 
made the shadows. 

The similarity between kaa's cosmology and other early ghulat beliefs 
extends further, including the idea of seven Adams and seven heavens. In kaa, 
God created seven Adams, each with his progeny, and each living in one of the 
heavens. He likewise made seven bodies, and put in each a devil's soul. In Kitdb 
al-haji, too, God created seven Adams, and for each He created a Paradise and 
a heaven, and then — seven times everything He had initially created. 38 The 
story appears in the first layer of Kitdb al-haft, one that might go back as early 



34 Halm, Die Islamische Gnosis, pp. 242-43; al-Najashi, Rijdl, pp. 313-14 ; Ahmad b. Muhammad 
al-Zurari, Risdlat Abi Ghdlib al-Zurari, ed. Muhammad Rida Husayni, Qum, 1990, p. 175. 

35 Interestingly, both in al-Harrani's and al-Jilli's works, the fragment from kaa is quoted 
following the one from Kitdb al-azilla, which probably indicates that either one of the 
authors copied both excerpts from the other's book, or that they both copied from 
another text (or copies thereof) which had both fragments in the same order. 

36 See Asatryan, "Kitdb al-azilla, Nusayri Literature," pars. 1-7 of the Appendix. 

37 Kitdb al-haft wa l-azilla, ed. Arif Tamer, Beirut, 1981, pp. 16-32. 

38 Kitdb al-haft, p. 18. 
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as the second/eighth century but could be later. A more datable attestation of 
this teaching is al-Nashi"s brief testimony that the aforementioned Harbiyya, 
in the first half of the second/third century, believed in seven Adams. 39 

Finally the third major theme in kaa 40 that resonates with other ghuldt 
teachings is that of the "chain of being," leading upwards to God and down- 
wards to the world of animals, plants, and inanimate beings. Most clearly 
adumbrated in Kitdb al-sirdt, this theme is widely attested across surviv- 
ing ghuldt writings and heresiographies. The upward path consists of seven 
degrees of spiritual perfection (called with almost identical names in all avail- 
able accounts). 41 Each of these degrees, or stations, surpasses the others in 
its level of belief and knowledge and leads the believer closer to God. In his 
heresiography, written at the turn of the third/ninth-fourth/tenth century, Sa'd 
b. Abdallah al-Qummi attributed the same belief to the Mukhammisa ghuldt. 

The downward path, according to kaa, consists of seven degrees of unbelief 
and Hell. 42 However, ks and most accounts of ghuldt teachings — insider as 
well as outsider — mention that in the case of sinful humans, the downward 
path includes the transmigration of human souls into sub-human bodies, 
called with the terms naskh/tandsukh and maskh/masukhiyya. And while kaa 
does not mention naskh, it does discuss the notion of masukhiyya in numer- 
ous passages. 

Most (if not all) of the texts which I compared to kaa, and the four lost 
Kutub al-azilla, originate in the second half of the second/eighth-third/ninth 
century, 43 in the ghuldt milieu of Iraq. If the above material is sufficient to 
prove that kaa was produced in the same religious environment (and there are 
many more, smaller parallels mentioned in the footnotes in the translation), 
then we should place its origin roughly in the same time and place. 

The later trajectory and the environment where it circulated are more cer- 
tain as we have direct indications in later sources. As was mentioned above, 
part of kaa is anonymously embedded in Kitdb al-haft, and was quoted by 
name by two fourth/tenth century Nusayri authors. That kaa should be 
quoted in Kitdb al-haft indicates that it circulated in the same religious envi- 
ronment. Furthermore, it formed part of the collection of ghuldt texts which 



39 Al-Nashi' al-Akbar, Masd'il al-imama, p. 37 (Arabic pagination). 

40 Par. 37. 

41 For a comparison of several versions, see Asatryan, Heresy and Rationalism, p. 83. 

42 Pars. 39-40. 

43 Andrew Newman, The Formative Period of Twelver ShVism: Hadith as Discourse between 
Qum and Baghdad, Richmond, Surrey, Curzon Press, 2000, pp. 51, 67, 96; Meir Bar-Asher, 
Scripture and Exegesis in Early Imami Shiism, Leiden, Brill, 1999, p. 29, pp. 33-34, pp. 56-59. 
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the Nusayris took with them from Iraq to Syria in the fourth/tenth century. 
Hence its occurrence in the writings of the two Nusayri authors along with a 
number of other texts, such as Kitdb al-haft, Kitdb al-azilla, Kitdb al-usus, Kitdb 
bdtin al-talklf, and many others. 44 

Manuscripts and Principles of Edition 

Below is a list of the manuscripts and printed texts used in the critical edition, 
along with their sigla: 

Manuscripts 

A: The Institute of Ismaili Studies, ms 140, ff. i3gb-i66a [colophon on 
f.i66a]. 

B: The Institute of Ismaili Studies, ms 511, ff. i8a-38a. 
Fragments in Nusayri works 

C: Muhammad b. c Ali al-Jilli, Hdwi l-asrdr, Silsilat al-turath al-'alawi, vol. 2 
(eds. Abu Musa and Shaykh Musa, Lebanon, n.d., 2006), pp. 209-12. 

D: Hasan b. Shu'ba al-Harrani, Haqa'iq asrdr al-dln, Silsilat al-turath 
al-'alawi, vol. 4 (eds. Abu Musa and Shaykh Musa, Lebanon, n.d., 
2006), pp. 74-77. 

Fragments in Kitab al-haft wa 1-azilla/Kitab al-haft al-sharif 

E: The Institute of Ismaili Studies, ms 1030 (edited by Mustafa Ghalib as 

Kitdb al-haft al-sharif, Beirut, 1988, pp. 184-89). 45 
H: Arif Tamir (ed.), Kitdb al-haft wa l-azilla (Beirut, 2007 [first published 

in 1981]), pp. 192-95. 

The critical edition of kaa is chiefly based on the two manuscripts from the 
collection of the Institute of Ismaili Studies, both containing what appears to 



44 For a list of these works, and for a discussion of the transmission of ghulat texts from Iraq 
to Syria, see Asatryan, "Kitdb al-azilla, Nusayri Literature." 

45 The pages of the manuscript have two numerations, one at the top of the page, one at the 
bottom, each marking the number of the page and not the folio; according to the top one, 
the passage from kaa is quoted on pp. 280-87, an d according to the bottom one, it is on 
pp. 192-99. 
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be the entire text of the treatise, and both written in the twentieth century. 46 
In addition, I have consulted two other textual traditions. One consists of the 
quotations in Muhammad b. 'All al-Jilli's Howl L-asrdr and Hasan b. Shu'ba 
al-Harrani's Haqa'iq asrdr al-dln, which cover paragraphs 20-26 and 37-54 of 
the text. 47 Because of the unavailability of manuscripts (the editors keep them 
a mystery), I have used the editions that have appeared in the Silsilat al-turath 
al-'alawl The second textual tradition is the passage anonymously embedded 
in chapter 66 of Kitab al-haft, and covering paragraphs 1-16 of the text. Since 
kh itself has undergone at least three editions, each from a different manu- 
script, I have consulted the manuscript used by Ghalib for his edition, and the 
2007 reprint of Tamir's 1981 edition. I have consulted these two texts only for 
paragraphs 1-11, 48 since thereafter the passage significantly departs from the 
version of the two mss and is corrupt. I have omitted Tamir's and Khalife's i960 
edition of Kitab al-haft since it almost entirely agrees with Tamir's 1981 edition. 

The textual variants can be divided into three groups: AB, CD, and EH. The 
relationship between EH and CD is not clear as they do not overlap, while AB 
clearly stand out as separate from both CD and EH. In preparing the edition, I 
have chiefly relied on AB against the variants of CD and EH, except when the 
latter have appeared more correct; and I have preferred A to B in cases where 

none of the two readings have seemed preferable, such as As ^lau <Util against 

B's J^j jP Some of the problematic readings are discussed in the foot- 
notes of the English translation. 

Because A and B are the main sources for the edition and because they cover 
the entire text, when a reading differs between these two, in the critical appa- 
ratus I only note the variant that I have discarded, assuming that the preferred 

one belongs to the other manuscript. E.g., if an item in the apparatus says B 
this means that the preferred variant appearing in the text ( Ui) belongs to A. 
However, if I prefer a variant from any of the other four texts, I begin the item 
in the apparatus with the siglum of the preferred text, separating it by a semi- 
colon from the discarded ones. E.g., "E: ABC means "the preferred variant 



46 Adam Gacek, Catalogue of the Arabic Manuscripts in the Library of the Institute of 
Ismaili Studies London, Islamic Publications, 1984, vol. 1, p. 7; Wladimir Ivanow, A 
Guide to Ismaili Literature, London, The Royal Asiatic Society, 1933, p. 77; id. Ismaili 
Literature: A Bibliographical Survey , Tehran, Ismaili Society, 1963, p. 97; Ismail Poonawala, 
Biobibliography of Isma'ili Literature, Malibu, CA, Undena Publishers, 1977, p. 339. 

47 Al-Harrani also quotes a small passage from par. 19 of my edition, Haqa'iq, p. 157. 

48 Pp. 192-95 of Tamir's edition, and pp. 280/192-285/197. 
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is from E; the discarded variant US is from ABC." When a variant reading in 
C, D, E, or H coincides with A's or B's reading, I do not note it in the appara- 
tus. When the texts differ in their use of the conjunctions j and <Jj, unless the 
meaning is affected; I simply prefer A's variant, without noting the difference. 

None of the manuscripts have punctuation, and the orthography is not uni- 
form. To help the reader, I have introduced punctuation and have standardized 
the orthography, without, however, noting the variants in the footnotes. I note 
the vocalization only when it affects the meaning. To make referencing easier, 
I have divided the text into paragraphs along thematic lines. The number of 
each paragraph, both in the edition and in the translation, is noted in square 
brackets. In both manuscripts, the text is divided into eight chapters (juz'). 
This division is sometimes random, as it does not always follow thematic divi- 
sions and in one case even interrupts the text in the middle of a sentence. 
However, I have preserved it since it cannot be verified whether this is a later 
scribal addition or part of the original text. 
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66 c*\Si «us 1 J*>- 65 i tito •> J^y ^ay jji ^pj-^ oilij 64 .<C>" 



B add. a.XA>-^>B~w^«oi ^A^elljjj^sc-wj 49 

B jf- 50 

EH;ABb^l 52 

ABadd.jl 53 

54 Omit. EH. 

EH;AB^U- 55 

56 BH;omit.A. 

EH; Aj^.j_j.V^jJI^-JlJlj;B Jj3 j_l.'^ ( jjJU ( ^ill 57 

EH omit. <ui»L>-U 58 

E { Jxi\ (crossed out) Jwall(marginalia); H 59 

Omit. BjH^Jll-dxi- 60 

61 Omit. A. 

H; ABE I SI 62 

Bk.W 63 

E 64 

EHomit. tiWj... L ^Jj 65 

E;L^Sil:HL^SJU'4JSl;omit.AB. 66 

BEjJj 67 

Ejlj 68 

BLS" 69 

E t'Ls- 70 

E add. 4-i t Ls- J jii, L; jL-o^l *——>=;. Jwall jl LS^i_'».Wl -la-*-j t L>- Jj ^jj^-" >~£y ; 71 
H add. A.jsL>- J Lj jl— uVli—^sj^Jvyalljl L^klAal 4_>- <di— «; »L»- J;^^*" i_J&^ 
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^Li^l a1U-\j <~*jL 72 <oil JUj \~ji> -£~Js> AlWl Jj>-j _}p ^3^- pi' [2] 
75 al j 74 L j!i J-j ASj Jib OjU'a jjii 73 ^L^1 cUjU-\j 

c-iU-I Jlj^o 78 .^j 5H1 \^ jj^; 77 \^\i 76 < J^JSC' <j 

"jo stj^. < LUj\<JlSj l£IU- 86 La" :JUj4)^' 85 ^^ [3] 
92 : ^ 9MjSli:^jj^l^. 90 plpi'^^lp^^loljll 89 '' OG 88 " 5 ! La JIU- 



72 Omit. EH. 

^^...^WjiEH^VlO.W^^ 73 

U Jii...L r *S ( Ji:E U^^JiiJ^JJjJ^HjU^^jlJJiJ^JJjJIj 74 

B^.;EH^ 75 

CUJSsi' liliiljJI : EC-JS-3 jla«- jJl^y; H lil ► 76 

A l^lSo ; E C-jSo; H ^> 77 

^j... l^S^:EH'i_^jjj^ljki;.'C^ 78 

qj%:E ; H l^j'tfj 79 

T^jj^t . . . EH; omit. AB. 80 

B tl 81 

EC-— 82 

EAjl 83 

Ajli 85 

B L* . . . cJUijjJ : E tji^l-'j ; H tJa^Ljj l^jVlijJtjpi 86 



87 Omit. E. 



LjviU^-:EHviUU-jLiU- 88 

EH add. 89 

pi . .. Jlxiil : EH; AB jw-Mp A^I^^Li^liljll 90 

^ BC-lli 91 

Attljl&:E^jljUiH^)jUjHi 92 

piau jl Jyj : H 93 
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95 < p£l« iLlpl 94 j^uH ^ JIpIW Js> jjULci" pS^l" :J>-j 4Jil JIS [ 4 ] 
Jxsv.'ij ^j*.^! m jJ0l U0 ^J dta jf< 109 \^l-l l^ 108 ^^ 



Bj^aji 94 

95 



B add. J\ ; jLIp! 5i . . . J>-j jpillJlS : E jLIpIM. jj*2a£p JIpIW^ ViS Jus; 



99 Omit. E. 
101 Omit. EH. 



E^j 



97 



E;AB y ^,;H l 

El: 

EHjt*-l L 

EH add. us- 1 04 

BE; A^j>y>- xs-; Hi_*s«e»J\i 105 

AUJ^ 106 

BtiiljS^ 107 

EH add. 108 

B ^ j^C^I ; EH l^C*l L yju.l^wl 109 

B 110 

E j\ia_l!UJ;H j\k-i!l sVjl Jl 111 

. : EHXij^Vijut^^jXju^j^jijM^^yi 112 

EHjW 113 

Jf-j\:EHj 114 

EH jui.1; ABjuJI 115 
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^ 121 ,jl j 120 tj JS- u 9 ^*. Jl^j LiUa-i u->j I," :j>»>il JU> [5] 
CUi&O c^L^ll C-jUl 124 ^Vlj 123 p^liU- ^1" 122 :J\3 ,,C iU^ 

129 JA\ i y~«J-J 128 (JJ^1 127^\126 U 125 <^- J ^ b 

pSj^p y> 131 ^ t> jil ^ J^W Jj? " 0^ 130 JLS1 *>>^- jJK ^' [6] 
:l p> ."j^h^jjjl x^\\ 135 Hj 134 < X^> ia3 %jjS> J jJij 132 ^>^1 jJ^j 



121 Omit. E. 

124 Omit. EH. 

127 Omit. EH. 

129 Omit. A. 

131 Cor 2, 30. 



138 OmitE. 



EHadd.^jli^j 116 

EjJj;H JiljJ 117 

jL$l. . .03 jljH ; AB jU^I^Ji>-^ujU^l^i^j^j^_y>u.^jl0J jlj 118 

B I; — Aru> 1 19 

tj.Xpi_*ajw : E l_jj* ( jli*S ; H liJsP^jlia 120 

E pS^JiLi- 4 _ J i\ J\3> ; H^lUl-GlljUi 122 

EH add. jSj^yll^l^-l^Vlj^-l^Vltiiij^ 123 

B p$C ; E y*£> 125 

ApJ^;Ejv^piJt};Hjv^pi 126 

H. 128 

^£11 *j»Jl : EH it\ ; A^iDl »j»J\ (marginalia). 130 

EH;ABujI>=>JI 132 

JjjJ*J:EH*! 130 

E \x^> 134 

Hadd.j^C. 135 

Bjjji,;jl:EH 136 

Ej~rf> 137 



j^Ei . . . £*sj Uj : H; AB "^Li^j. U-=j-a ^>i'_£\jt" : Jtj " ^ \ X»<Cj 



139 
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148 < "4 jl Lis> Uj" :1 jSW^jJ^j 146 ^ jUjj j>-jjj^ 145 4^ 144 <UJl 

."jk* p$Ci* j^s^s-l Jj-P \^^9y»~ jl" :*^S J\3 

•" 157 L^ 



EH 140 

141 Omit. EH. 

EH; A^ju,; B { y~^i. 142 

EH;ABL 143 

.Ull^EH^ 144 

E add. jj^jJI ^j>-li . ^yjw p-j^l qjXju ^j^% m ^^\^\»^\j^Jsjm ^j^^-^lj^f-j 145 
jv^l Jtj js\«0i \ 1 jLL-i'^jls- ; H add. jjj^'j^yjw^^jv^VlcjU^lj^jS jjj^yj^-pj Jt-Sj 

Jtj ill jLiL«j,jl^ J lp jjx^^JI £»_>-\i . ^yjw }Aj 

Cor 2, 30; EH <0llJ_Z~j 148 

EH; AB omit, j^ju C-jSo; EH add. .iStilli jl 149 

EH add. cjj l 150 



146 Cor 55, 29. 



151 Cor 2, 30. 



Ei_juwallj 152 

2jU=Jlj . .. IjiU- Llj: H; E add. j>iP ; omit. AB 153 

H^l*i;omit. E 154 

EHjl 155 

KjfSjJ 156 

ABadd. ( _ ? JiP|J'>jS\ij 157 
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p.^> J j>J ^3^>" 158 J j~^J*ll 4i c^rf- IU*>- j-^J*ll aIJ) <Uil ^jUt3 [8] 

Ajj> <uL>- ^jJl <"oUt>- 161 jL^c5 A~*-L^ 160 159 aUiJ IUs>- 

^ U' <us 1 j 1 pi' 163 . <^> ^ ui 1 jj ^ j- 1 <^> 162 ( _ r A; 1 j j \ia r iJ \ j7»">J i 
oili jj£ 173 lx.'ljll 172 l£IU- vJ^tj^lr m :l jSG 



bJ 158 

Aj^JWj 159 

A^y 160 

^ B add. *il I 161 

AB add. j t_pJlj; j*. «jj . . j< <t5sl : EH t_jl»»- j^^j_^l^jj V ^P4;CUj^>-lujl>=9- ( j< 162 

jlk-iJI j; E add. j>\ J\S 

163 Cor 114, 5; ABadd. ?uis^(ijJl4i»Jlj\k~ij ;4^sJI jlla^ijis probably a corruption where the 
second element comes from the Qur'anic verse that follows — l _/ , Ulj4X5j| ( j<(Cor 114,6); 

4ji)i>. ( _jjJ\ is probably automatically copied from the previous sentence; EH 4^>JI 

j^>Ak..J^:EH jU-j>J 164 

4j lis ^> ^"JJ : E j^W. 1 65 

ABEHjv*jJ>P;Eadd. jSojv»JJ>P 166 

E sjljj ; H 4ttljv^J>l»jJjj 167 

EH add. l j^^\*^j>y>-yojJ^Vj>?>- { ^-4X>\ jULjJl^^l 168 

Badd.JI 169 

■oil^a^H (jf-a-liil jlJ 170 

E;BAjUi;H»jJjjj-Ju.lJl3 171 

HjWUjo 172 

E liLA^j^jWljjjjH^jUJI 173 
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185 JU .Oil J\S 184 .^1 ^jJl l^U^Jlj 182^1 181 J U ^Yk^OJ^ 

189 Jvs^-Jj 188 VUJ1 Jl 187 ljJ^l" J 186 < \j*LlA^ :2S^US 

U ^ ^Jal 195 JG 194 < 4 l^i-^ ^ j &\ (J^ 1 [10] 



Ojiiijj^^JI: E H jjtj^ j^jJI^yju 175 

B Lil 176 

Sj^ L^aP : A — AS- 177 

EHjii;. 178 

AEHj>a1pIj 179 

H^Jul 180 

EH add. Ui 181 

B omit. <USl . . . j^ls-lj 182 

EHjjVl 183 

EH add. Jail j^j 184 

EHomit. JU'-cttl 185 

186 Cor 7,11. 

Aomit. Jti-j^iJ ljJ>s^*»l 187 

CU-ll . . . Jts pj : E 1 Jull^yjuC Sli^j^j^J ^uK^s- y ^ \ _jjj^**IJtj ; H .K^-^y^J 188 

EHcjjjy* 189 

EHadd.jw* 190 

191 Omit. EH. 

EHadd.il 192 

A add. j 193 

194 Cor 7, 11. ( ( 

Jfi . . . Jvs^j.jJ j : E Jtsj.i 2 24)4 I _jj>>^l Hj ; H j-xlll Jte J . .iWil I j J>>^ Lilj 195 

Hadd. tiiils^-j^^l 196 

Cor 7, 12; AH omit. j-W j*<C«L>-j ; E add. tii;U=>- j^ljt l y ( _ylA>- J^t;. 197 
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.a] aJv^l cr Ji i \ 4)Jo. V 207 »al cjU^r; JU' .Oil c^>^\j [n] 

^^>- 212 L r4'J V 4 ** 211 J^' 21 V^ 209 208 ^.^>. 

^JaP I -si JJl— cliCll 215 *j>Jl— 214 j^O^l 213 jj^> tj&lU* J31 2L^j^Jl 



db.tl:Bt!lj*tl 198 

EH omit. j-Jul . . .^yju. 199 

Hadd.j-xiSI 200 

BjLil;Ejt;H Ijt 201 

OmitA; J12Jj^Jj:E J\SJj;H JlJj 202 

^oTy>j jtl : E ^sTj jfe JyQW ; H ^iTj JtejJ^jiJiU-^ _j JyOM I AB add. j 203 

B il» Ujl . . . ^yjujiiU _jl : E jpi^Jl^yju.Lite'j j; Ujj^Mj**!*!*- J ja; H iiW jip-* j;.jM ( j«<ClL>-J ^t;. 204 

205 Omit. E. 

<0 : E <0 ; H ^ 206 

( b "i/ 207 

jP4jU> = 9-<5ll^ y 4»-lj < J\i4JSl jlpj . j-aJH^yju,* jjyjj*— o»Vy>j*^« jiiLi 

Ajl 209 

Hadd.<<JSl<u*l 210 

^UAhomitEH. 211 

i j*Jk\'^ajua : EH C^aw 212 

jj^^jyiu : B jj+al^J&a ; H Sjj^5i_ill>d 213 

j_^a'illjj^5i_syj>« ( _pi : omit. E. 214 

A _jjj-=Jl 215 

216 OmitB. 

217 Omit. B. 

B^JIIj 218 

B^-J 219 
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222^| 221 ^y, 220 \j 1 ^J} 'i^^c \J^>- y <C^2X/a ^ja C^As- ^Jl \ 

U 228 ^>«Sjj\^1j JiSj — ajJjl^Alxi-j^si — jJ&\jj***J^\j 226 ^jsd\j «-Lllj 
." 230 Jj>-\ j> 229 ^^;.4J4 1 JJ" < JU .US 1 L jU- 

. 233 a^j!4lxiu 232 C^&0 J^^ ( _ r Jul yoM jjJ^JO.ljjUs^jO- ^^l^f 

» } ' \ ■• 

ji ku- 235 J^' OjLai jjJIj Jvs^-j t "4> e-^^j. -Oil 234 J*!" rjtej 

\ 

23 ^jl Jo-e— J 
.^JoJ^ 241 .^^ Jl ij^l^Ojl^^i 239 ^]^^.^ 238 ^ JO*-J 



220 Omit. B. 

221 Omit. A. 

222 Omit. B. 

B 223 

224 Omit. B. 

Bj]\ 225 

B add. »j>J^\j 226 

Bk-JI 227 

B 228 

A^J»>a 229 

Bj^-lji 230 
A 231 

Aj^ 232 

B jJ^|2j—u 233 

234 Omit. A. 

235 Omit. A. 

Bi.jLj'ill) 236 

B^Jjl 237 

B j\j 238 

Bj^l 239 

AOjl^s 240 

Aadd.^^Ls- 241 
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J*; 4j Ub>- ^ Ui <US 1 c^ai* jJj 5 js^-J 1 ijiaiuj, Uj" : j-Aji! 25>3}L] 1 cJ> \ ji [13 ] 

pia 245 jUl ^Ij j^Jl ^1 jjj^pjy 1 y-1 jl «Cjji j ^jAA pip j |il 

250 "'fij?. & ^ '^S ^.t^yi JU JUi^LJl jv$As> j5 ^ [14] 
254 pjklji .oil jl jil ^ j *a4-S»1j (^yi" p-*^~>- i>' 253 aAp 



250 Omit. A. 



|J : A^U^JVj'J j^=— 0 A)lli_Sj»i|J 242 

AB Jutlpl 243 

Aj-Ul 245 

A^l 246 

AB^s-l 247 

B a^jJIi j5 ImIja^jJIi 248 

ABj-^ojJl^jpl 249 



Ajrt 251 

A jJ^I 252 

-df-Uj^tAjv^APjj^ii 253 

Bjv»il3 254 

255 Omit. A. 

Cor 7,172; the latter part of the verse is distorted in both manuscripts: Al^tlljlyijll^tl 256 
257 Omit. A. 

A^jj. 258 
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jjj .JjSI j^Ap tiUuj j~->ll j-A.l 261 [jalp]— ^^LiJI^jlj j~<>M 

^ 269 ^>iy^ c 3 ; ^<ii 268 [j:3] uij 267 .^>n^ jiai j^jJi 266 .^ 

1 jjC-*? 271 [lLj] UjJl jfi <j> U j~^>-J jljio^ 270f.^p \^ .2^il>^ j\jsj\ 

j- JaP-l jJo ^ p ,pl jl j~*>J\ j. jUl j*3 [16] 

J^J 275 -t p| L»> jU-1 Afr 27 4j^273, Jj^ ^ [. J^l jl 

> 



B jW jo"j<CI ( y 259 

Ajls-;BaUi 261 

jj^j-Jul : A jjjj^ji)> ; B jAi; j—Jul 262 

B^Jj^y 263 

A add. sLp 264 

H;AB2jjl, 265 

Bomit. j^lj^J Uj»^«|v»jj>-lj 266 

B omit.j—a^JI^ Jiu&\ j'S^iiSjJj 267 

ABJ121 268 

Aj~^JJ 269 

A^jiP 270 

A^Lxj;BLj 271 

BjvxJI 272 

AUSI 273 

274 Omit. B. 

Aomit.Jljillj^ 275 
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Japl jL$\ j. 279 S^1 j 278 jS" 277 jl j'jSiJ* JaS>\ 276 jLtfl j, 

»J*Vfs ^-1p ^ 28 \)L$1 ,y 280 C^-j^ Jj> y>j L.> yS'j U-l . 9j j3 J^p 

U j^J J^P 283 \^L«1 W2 j£*> '^j>- J^P JaPloL^j a ljTjlj.pJbji 

285 jiillj ^jJI j> j-Ul v_X>.| 284 ^Ujij jL$l Js^-l jj5 J^i [17] 
^l>jVl j. p^jt JU\ Uj 287 IpL^j IjUj ^> 286 1jjU.j 

293jflj 29 2j ^ C*\!j£j9 291 .J-U1 t-— l»i Jili jj3> 

j> 5 29 <\iUp ass^yj j j5> Jlj U J r 1 294 o\S^j 

jSs^Jjj) j^a'j jlj^tlljli^ liltiilj^j 298 ^ j^j>3AjLp^^ 297 .j^jJiSiJUi 



281 
282 



A omit. jLj^l j^ol>-jJ 276 

Bjy 277 

Aj 278 

279 Omit. B. 

B omit. . . .Sj>>-tj 280 
A add. Sj Si^Js- l JaS-\ crossed out 
B 

283 Cf. Cor 6, 160. 

Aadd.tiilj^ 284 

Bj^aill 285 

286 Omit. A. 

287 Omit. B. 

288 Omit. B. 

Aadd.<LJ 289 

B add. tiili j jS^^Ls- ; A omit. j"Uli_^l>« 291 

A add. (JftCiM (crossed out) . 292 

B omit. liiSi . . . jilj^ 293 

Aadd.^y 294 

A^s* 295 

Bj^it- 296 

Bomit. iUi L ^i_j«-|j 297 

*i t ^9*sOiP*-»ua»J : B Ajj— j^J/v^if-Aj [sic!] 2g8 
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301 j\ j .l*Up ^sA j { j^~ { y ji* 300 .c^ j^>Jl 299 dp j _ rr ^ U 

Uj 305 .i3\**l->M 304 j^lj JLj 303 j_y>Jlj^ySl ^ j^U Uj [18] 

308^ ' y ^ 4js;s> ^ 307^y^\ ^ d -Csjj 306 c^lJl 

31 WWj 3 <y (^»^ <y jr4^ j£ J* ixr* ^ 314 Uj [19] 
•>la*Jl 318 jU-l 317 L> j^j *i>UJI Uj .^LJ j ^9 J^p jv»U 316 [p^jl>-lj] 



308 Omit. A. 



•*JiPj-_>- : B aJiP<L- ^9- 299 

Bomit. 300 

Aj;BC-ll 301 

aHHj . . . JS^B JJSjISj^^pjjw j^liiljjj 302 

B jjjJ; jj»Jlj^i!l:A jjiJlj^iH 303 

BjjJLi 304 

A omit.Lj^ts^-^VljJ-i-j 305 

B jjuuM 306 

Bj_^>JI 307 

B ( v t^ 309 

Bjli 310 

^UiijJUs- : B5jAp.II 311 

312 Erased in B. 

Badd. L»j^jU--l jJj^O'SjU-^ljOtjj^all j-'^Jb'^j 313 

B U 314 

B-ClU-jj 315 

ABj^jUl 316 

a j£J* 317 

318 Omit. A. 

319 Omit. A. 

BAlJais- 320 

BviiLj 321 

Badd. »l> 322 
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^ 

331 .JU <uM *U jl 330 ^^!^!^ 329 ^^ J ^s l yJLl\ 
332 J} "Ij^I^ Uil [20] 

337jy^ ^UjJI 336 335^ 334^^ 333^_ J^J ^ ^ 



323 B superscript. 

Aj.lill^yk: A 3lp\W>j 324 

Aj^t 325 

326 Omit. A. 

A add. jil jS^ 327 

A omit. »jaP . . . tiil j$j 328 

B <dujW ; A add. ^IJ^o 329 

B<iA>JI 330 

1 1 r 

JUAULijlrB^^Uiiliiij^s^ 331 

B j« 332 

A^UJjl 333 

Aj~- 334 

:CD»A-; 336 

B j-o^l . . . IrflU- ; j-O^I C 
\ "" " \ 

Omit. B; j. . .^laii \ jl : D ^^*_^>-£^Jj^lejU^laJ^. AI ( jL>-jJ 

340 Omit. D. 

341 

JjVl ... repeated in D. 342 

343 Omit. D. 

CD omit. Jj^UU**-^ 344 



335 Omit. B. 
337 Omit. A. 
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355 [v-— jJjJIj c-)U>=Sl l^iT^yju^ 354 ^^! 353 k«~Jl [21] 



CD omit. 345 

CD;ABaUU 346 

Cfjljl 347 

CDjlLS^, 348 

B omit. j-Jul ■■ ■£>_) Lai 349 

jl^>:C(J 350 

D»Jju 351 

A j_o}M. . .OjI; C^jlj^U A>=~U|J;D jj>^jlcul; CD j-o^i. . comes 352 

several sentences later, after. ^jj\jji->i\j-^\j^j\\j^_p,\j\a-i\j l j' _yilljj*>=*llj^j*llj 

Jl^yjw : A ; B <U~*»i4jw 353 

AlSjillj.-o'ill 354 

AB^^-JI 355 

CD omit.k_^=>ilj . . .^yjwj 356 

,_^>4I . . . Lm-L-Ij : C ►LJtfl J^^l ^>J> l^L-Mj : D J^ f b^l#X» ^-L-^lj 357 

ACDj-o'Vl 358 

CD; Omit. AB; j^J^I ■ ■ ■ ►L-.S': B ( j_^jVlj l _^=>=ll^^' 359 

ABj-o^l . . . *L-*lj ; j^J^I : CD jj^jJlj*_~>=>JltiA!j6j 360 

B MjiSI ; ABD add. j ; C add. ^ 361 

BDjaJll 362 

A jl^Jljwjjjj ; <ui^>=H : D ^j!lj<uiU~>Jlj 363 
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365 i] \j £JJ \j ^ \j ^ \j 364 jj^j | < j jj \j j jj |j \j Ij J*J \j J*J I 

Lilj " 368 j\jo\ ^3 367 (jjj^N.^ji j j _>* \~>^" 366 :^> y Jte J^j [22] 
ku.- 377 ^" 376 :^\ 375 £^j 374 .J^l> jijJlj "^-lil ^^illjjw-Vlip— 

cWrj 381 jr^ 380 £--j ol^— 379 ^~- jjai- JiSj^ ."2_JU ^j^oT 

38 6jji 385 38 4j | 383.2J ^ ^ X -^382 J ^ ^ | 



377 CD; omit. AB. 



383 Omit. A. 



A jJI_j«!I ; B add. 364 

A^all 365 

CDjAjllis^lcJ^L^j^iBcJtei^lcial^iiiljAi 366 

Bj^9 367 

B jljol. . ."Cjji j ; C jljjl2j>— u j^i ; D jljjlijt^ij^C 368 

D omit. j^Ljl 369 

A.j\Sa_i 370 

i/ajj^ :D ju^ 371 

A jUjl .. . y Lilj : omit. B; C jljil*™— jlla_ij 372 

BLi 373 

jjjjl; . . . Ijkip Ljlj : omit. CD. 374 

BoU 375 

^...^jJlj:C^Jtej;Dj.^Jtj 376 

AC j_.il ;C.i \j\ 378 
CD; AB 

Ca.*_* 380 

B omit.j-ijl . . 381 

B omit. _j(_j\ji\|w^sJ 382 



C omit, jljjl . . . J*>-j 384 

AjW 385 

B jjjJI 386 

A add. jjs-a (dittography). 387 

JJ**.- • • JJ**i '■ D OJ^ - - • • oyf 1 388 

5jJU ... y*S- : C jl^^j^j^l^jOlis-^—* jl^—Jlj^iii^ j^jlj^oljL-^j;^; 389 
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JtM -aT^C-lj ^nUI *LJI 393 Jj 392 <ujij 391 JjVl ^T 390 <uil j^-li [23] 
'k~*°\s*>\ s-L-il ^.Ijij d-Stil ^1 4—0 *-L~Jl 394 <y 'Hj^j 

^olj^^ 39 ^ 397 ^^^^^ 396 ^; UjJl *LJ1 
403 J<>S$\ 402 [AyU] ^ 401 ^l-\j ^Aljij Jj^l jJuJ ^1 ^U- jiljS^ [24] 



390 Omit. C. 

A crossed out. 391 

392 Omit. C. 

393 Omit. CD. 

CD omit. ^"Cyij 394 

"Byjtt 395 

B<Ub 396 

Aj-'il 397 

B<y 398 

£>\f>~*. . .Jswlj : C "^jI^I; D 399 

B omit. <Cj j j 400 

. D 401 

A,_£y&; B <-l 402 

Aj-^jVl 403 

404 Omit. A. 

A,£j*sB»I_j* 405 

ABj-ijVl 406 

A^yi; B 407 

ABj-^ll 408 
A,_£y&; B <-l 409 

ABj-^sj^l 410 

A,_£y&; B 411 

ABj-^jVl 412 



STUDIA ISLAMICA 110 (2015) 1-80 



30 



A SAT RYAN 



^[AyU] ^^ij^Ul^J^Cil 414 ^^!] 413 [2ojU] ^Aljij j-aUl 
419 a* f J* l6 • <iL>~^ ^ p-*j>^. 418 [ jjoVl] [ 2 5] 

AX- jjfll ^j^^j 430 ,JJ^1 429 ajU2lj 428 a jl^ol Q^Ji'i £^>-j [26] 

p3\2l j-i U d4j jl J-Si 434 433 jj*~i j j iS$\X*~* 432 jji $ 



A^jjf;B Ay. 413 

ABj-^j^I 414 

Omit. A ; B Ay 415 

BjJsj'Vl 416 

B^Ulj 417 

A j~0^;B jj-O^I 418 

Bj-o^l 419 

B<jjj 420 

Aolj^-wj 421 

A^t 422 

A^y;B^y. 423 

j_i> . . jU-: C jja jVl£^l^l;VU*~-JI ( j£wl ; D j^jlj_*»ILJUj_rf^L*l 424 

Aj_oVl ; C 425 

C add. 426 

B erased; CD omit. liL»t . . . j>='_»j,jj _j 427 

A ASIA 428 

A ; add. Usil (marginalia); sjUjiljsjljLI : C ^jj^^Js; D ^ 429 

BC j^-lj ; D 430 

Bj^~~>- 43 1 

AviiSi 432 

ABj^' 433 

434 Omit. A. 
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438 oti 'J$j 437 1 ii-* (J4I j;— lj 436 ^^ 1 A-2 ^^>J \J*(j£i\} 435 A, lj 

oiSj^j < VjauLi 440 [jj— 439 "c^" "o" V' 
ci^L-aJlj jlj^l J-b Jte $™x£j 442 jj^-j 441 ^j^1 

. L>- ^-1 (Jj^j 445 j-llS^Jl 3 444 »'j^> 
J £[^]Zyz^tfjW^\^\™ i }j\^ «LjyaT^flt.\ j\pJ [a 7 ] 

^ij ijiS^Sj. j ^j-zh V o^V^ £f j j1 J 1 450 [^tj] 449 J^ - ^ 

jjj-j <*Jj <*J9j **] 1 



^Lillj . . , JJii : A^^Aju^j^iJ^l^lJaSij^^j-j b J^- j^***" j^^Lslfr^*-— *^AJi J$" 435 

A . j^JjIl 436 

CD omit. . . . J$" 437 

BjJj! 438 

CD^j^l 439 

ABCD j-^xj- 440 

B. 441 

AD j»- 442 



444 Omit. A. 
446 Omit. B. 



A -—jJisJI 445 



^LJ\jW\:A^LJliJi!i»J\;B2ui)i»J\ 447 

B omit. ■ ■ . jSj 448 

A I^ILS^ 449 

B j[. . .]; Omit. A. 450 

Bj~->!l 451 

AjL, 452 
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^.liSl J «6 jLtfl ^ 455^ 454^ Ul «*J*> JLj. "5/ [28] 

^y. 46r kJLs>\ Sjt,^ aJj jji jUJ A*~^ aJ *Ui 1 J^' 46Q ^^pi'.UjJl 459 *-l*-Jl 

\ 

^ 1 j^Jj ^Ssil 467 Aj.\^ 466 Jl 1jjU» 465 jl U Aljij ^Lll jJ-J Oil J^[2 9 ] 

469 joUl [30] 

£j .^1^11 Jl 1 y4 } jU.Vl j. c^>Jl 474 [ Ij-J] pi' j^j^l 
«-L^l0jUai < I jo jjjj-^j Ij^j Ijo iJJaa.jCil^al i/0(^(*^*^^ 

A b> 453 

B add. U 454 

A jU> 455 

BjL^U 456 
457 

A3Jj^I;B3Jj5M 458 

B*L— 459 

A •'Kj** 460 

Bjs^l 461 

A Lijl 462 



463 B [...]. 
465 Omit. B. 

468 Omit. A. 



B^yu 464 

BV 466 

B SjIp 467 

joUUjsjShBJ...] 469 

bT[. . .] 470 

Bjl 471 

ABadd.j 472 

Bomit.jj'Cjji 473 

ABjJi 474 
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' „ > " . 
.j^s a! jJ} U 48i ^I1s>1 j^-jll 480 i ,js j; j *Lalj 

jSpl U jf,^^ U J^«3J^ 0 | ^ jJI^ 482 ^ ^^[31] 

487 .J^1 J( ^M 

1 ^S^jJl 491 (H*^ y J 1 J^J 490 -iT jj J 489^1 «8U^ Jj [ 32 ] 

ojUjoJI 1 5 495 j-* 494 ft.^] 3— lljVl 493 jJj 492 ^ 



Bj^i. 475 

B j6- 476 

B^jju. 477 

B^jjju. 478 

Bi_S^. 479 

Bi_^j. 480 

481 Omit. B. 

A y'i 482 

Aj6 483 

484 Omit. A. 

A add. 485 

BC-iSo 486 

JAwdljp^JltBp^dljJAssJI 487 

Al./ 488 

Bj9j 489 

490 Omit. A. 

Bjv^lj- 491 

Badd. 492 

BjVjVl 493 

AB<diP l pM 494 

495 Omit. A 

496 B[...] 

A repeated twice. 497 
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^tSI ^Ti3t.~» jj>-\ pi' -Cjj 507 i}£~< pi' 4.3 \L« j^-l -oil [34] 
,joLJ1 (3t~^ pj < «oij (_yti\j i^Julj ^\ jil ^jij j-^U>Jl ^1 



499 Omit. B. 

504 Badd.? 

506 Omit. A. 

511 Omit. B. 



Bjj>M 498 

Bj^jJI 500 

A jjt 501 

Bjj^l 502 

B^jJI 503 

A^ 505 

B omit. jLi J«»-I/»jaSL_" 507 

B <Cj ij 508 

Badd. <Cjjj 509 

BjjVUs^ 510 

A*ii!lll 512 
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j 516 j< i»l 515 1 >>• Uj & j s»pUl ^ 513 jjj— [35] 

* ► * ' - S ' i S * \ 1 ..." . . * " 

ja^JI .£*\ J)« nil ^ 1 j!>Luj\ jV^Ap- J.X9 521 . ^ jjljlaM 

*Ui *y>Jl [36] 

\f]e> I j Uy^lii 52 5 i ^ O Is^-j J> Uai j L*^ 1 524 ts 5^ & \ c-> 

*L-JI ^jil .jkau ^1 (V^»J 526 £~- jv^j^ 1 c>l j*^^ J*l jl ^ 

^'3>j .Jji\ j Jutli ^'3 U 527 Js c l^j U Jsj*j Jji\ *LJ\> pi 13 2u£il 



Ajjii^-^* 513 

Bj^-jSI 514 

B 0A>*i- 515 

516 Omit. A. 

XA>i\^Js erased in B. 517 

ABaJj^I 518 

Bji 519 

Bjts 520 

521 Cor 56, 10-11. 

A Si 522 

B \c.'i\a,->-\ 523 

B j 524 

525 Omit. B. 

B2j>— u 526 

527 Omit. A. 

B&tlljSjCM 528 

529 Omit. B. 

B add. «-L-JI 530 
531 



STUDIA ISLAMICA 110 (2015) 1-80 



36 



A SAT RYAN 



5332util *LJ| j U 1 J Jj^l *LJ1 Jjbl oil^ . Juftlj &£J\j 
^jAs^^ jaJ-z^\j c^-Ulj j^L>Jl ij-O*^ 536 SjiU-jL« 535 <j)!i [37] 

^ ^jkjJl jv^a* i3£-« j^-li <Ui\ ^3^. s 40 ^ 1 539 .6\-l^> 

.JjVl 545 >iTj^j L. 5 544 2U1 ^ ^JjVl cj! p\j 542 .JuJI 



Bjsy> 532 

B'aSjVI 533 

A(jjJ 534 

Aj^JI 535 

B5oiU... 

(_jLHj...i_«UIj: C^U^llj^lLllj^UJIjj^La'li-Vlj 537 

Ak^^BSjywj* 538 

A 3^Lil;B «- LiUsVl 539 



540 Omit. B. 

543 Omit B. 
545 Omit. CD. 



AJo*l. 541 

CD omit. jvl~JI )>>-l j 542 

C ^jS^D Jy'LS' 544 

AB add \jj>^Js-j;\x>>^Js-j\ y'G': CD <JiPj 546 
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551 Li Ij 550 c-) U^S 1 549 jou s 48 ^ o lj*-J 1 547 ^Lii lj U-j a c^lC^l Li lj [ 3 8] 

556 j*U j jJ^ lal ^1 dMSj 555 .ljJ^» 554 ^ j^2* ^>=^ 

Sjj^il ^1 j <ua 557 1 J>^jj'ji\ j^Jl ^1 1 jats^-jj c^s^l c^jui'jl pAsV jl j *U\ 
* LJ I j I L^*- L— 560 ,>j 1 J 1 559 Ijflj- L^i^j l|j 558 [ Ij^j] UjS t JU\ 

565 j^3 564 [o\yU] 563 ^-j t^Uji ^ ju^i 562 oisj^ [39] 

571 JaUl 570 j9 56 \JjJl j-LJ 56 V^J 567 ^1 j^j 566 [\yU] 



Bj-orlj^ 547 

> 

CD omit. J^ol j^-JI*JU-ijl _j 548 

549 Omit. A. 

C^jWssJI 550 

551 

552 Omit. D. 

Cadd.j* 553 

A(_jS 554 

Bl^J*. 555 

Badd. jJjuj 556 

Aomit. IjiS^jJI 557 

A I^wsj. ; B I jl^ij. 558 

Bjj>-C>^ 559 

, A>jfl 560 

CD omit. ill... ^yLs- 561 

D^j«- 562 

D; AB2ji_^ 563 

ABD olyUiji— uj ; Sjykl : C *Ji\ji> 564 

CD/^s 565 

Aslj^;Bj*;CD A'j* 566 

. . . JW : C ^1 jj^j^ j^^I^JIt^jJ^ ►! jh» 567 

D^WI 568 

CD;ABj&J\ 569 

C add. |v*jC>Joll ; Omit. D. 570 

C;ABjil 571 
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pip- Zyt>LJ\j 574 \ j £> y*j> j 573 jw^T j 572 j I j 
y&Uall «tJi\ i_j^a9 J"*""^ p^* 4 *. 577 ^\^\j jol—Jlj ^^UJlj 

585 <uL^S ySCil 584 Jl 583 p#LJ 582 c-> Wlj 581 [olj\^l] Js 58 °>~. & Ji-I <CV 
^5^.^. :jL^l ^ oUjjJl * \— ^ 588 U^L^1 587 Jj oUjjJli [40] 

590 j^\^j j^\J» jA~S-*°J j^\^<^^J 5S9 j^\^<^->?J j^sil 

j. ^ 593 < pJyM Jl jtfUj 592 < j^Jl j> J^J 591 ^3 cjUo-j 

D add.p-J-=sdlj 572 

p^>JljjlJljBjUljp^>-j 573 

C; A jUll ; BD ^LtlljO ^*jij^;>-j ; ^jlill : C C> ^jijj»A$>-j^jL«llj ; D C> jt>jj j j^ji\\j^p*-j 574 

A^j*;BjA 575 

Domit jfjlj^*l>*(y 576 

qUJIj . . .^Dlj: D SjuLJI^I C omit. < ^LJIj . . .pp- j^jLWl2ji_-»»j>^add. ^j^i 577 

CD omit. ^Jt...^^ 578 
C« 579 

B omit. Jom . . ->->f*} 580 

ABijy^l 581 
CD omit, ijjmllj . . .<CV 582 

CD;ABjvJtl^ 583 

Cj 584 

C; AD SJiU-j ; B aIU-j ; C ^U-j 585 

C Uu> 586 

j&JI^DjCjUl^omitAB. 587 

oy^*Lrf\ 588 

LJ ii_~j«j : omit. D. 589 
B omit. j^-Jl^jijJts^ _j 
D omit. 

B omit. jjSCil . . .i_-_>aj jj^Jl^^jlij: C j^Jl^ujU^-jejlij 
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*ft "ill i^ljJI ^ Ju^ Jj>- 599 4Jil 598 j^il jjji^l 

614 i # » *\>- uu JpO t J I j) I Aju^u & 613 ^>J j i_Jlj)l A~)U) l^l AXsdl 





594 


AoW-jjM 


595 




596 


A jiS^li 


597 


B omit. jiSvil 


598 


A^l^y 


599 


A y<il 


600 


A j*jJl; B omit. jj^jJI . . . _j 


601 


B^i-l 


602 


Omit. B; AB add. j 


603 




604 


c £ 


605 



A^jSC . . ■ I yj^\ ; : C *IL«)1|*ju j^L-Jl^p^UI^I jji ji.j^^JI 606 

Jl4>jf^:B[...] 607 

j«j'ill...jSilWlj:C *ttJ^lj^- u JI L ^ljjjj;.jjyS\ilj 608 

Bjti 609 

CD omit. jj^jJIJij jjji&Jlj'So 610 

C lj.^jjjy ji . ( _ s i ( j-^>H jlj 611 

BCD;AJ»>>B 612 

B^jUi 613 

614 Cor 15, 44. 
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p* ^ J' 620 p# p^ j^-i^J l/ 2 *^- p** 2 *. ^ ^ 619 ^~i <_r^ jj^j^L? [4 2 ] 

624 .jv^s-l jj\ t_-»=sJl jU- oil jSj .3^S1 <us 1 ,v»j£\ 623 » y jp ( ^»-<&t>-fe 
a^jlj c^>Jl ^ 635 ji^il 634 <os! Liil 633 .^U^j 632 <l^>-j 631 



625 Omit. B. 



B omit.^-l^y 615 

Ai_jj>=i 616 

A l^Ju-li 617 

Ajv*jjj_va!j; ABaddjv^j 618 

AcJo. 619 

Bjy^jL**- 620 

621 OmitB. 

A*ilj 622 

BsyjP 623 

jvp-ljjl . . • ( 3^ i *" : Bjvp-ljjl j-*"— &?>^^i-; CD omit, jvp-ljjl . . . jiliii 624 

Ca!j 626 

B jVjJI ; C add. i_-«-4j<_^ jjjiSvJlj**-^ L>=»- 627 

CD omit. ^j(_^V" 628 

D 629 

A add i_^=>-2ji— » ; B addiji— Sj>— _j 630 

B jiSvil; jiS-JJ . . . i_^>=>- Sjc-* : C i_^>=>-4j>_~u jjji^ljSji^ Ls^; D j^^JJi_^j^j~^ 631 

Bi_~>=>-j 632 

CD omit. <*jU=>-j<Lj-=>-j 633 

B omit.<tisl Liol*jU^>-j 634 

CD^^JI 635 

D omit. SLJIVl j^jlj 636 

C omit. Lijlj . . . 637 

Aj>.>ll 638 
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Uj L r l\ % J* j% c>\j\lh\ 639 ^"^il -Ajsje [43] 
jiU- j^>il ^j^-ii j3y "^^ii 643 3)i- Vy < n j~>>Ji 642 3^-" JjS* 

^>t^ 6512^, ^ 650^ ^ ^ 649^^^ J 648^ | * [44] 



645 



A add. jv^— u«jl^jk>- 639 

Cor 18, 51; Badd. Jt>_yi\jC>\y^\^ J^li^lVlJ^^^J^^Vj^j^.^J^IUJI 640 

^jL>-3_> 4 !. : C ^yojj*— Jli 641 

( jlu»-Jj«j l : C jljol 642 

jU-Vj : C jUJIj 643 

j^j^ljOlj^-JI: Ctilli 644 

B j^a'l 645 

D omit. ^Jl ... J ^4;. 646 

jjjiSvil . . . J^4j. : D jjjiSvil . . . ^yju. ; Ji»ol Ljl _j Ij—* J-Jli^l Jy»al jj J yh, : C J jtij 647 

rfilpi : C si ; D j 648 

CDiABlji^ 649 

650 Omit. CD. 

D 651 

: D; AB ^\^Vli_~>=sdl ( j*4j<_~u 652 

C; ABD b> 653 

D^-* 654 

655 Omit. C. 

5JL^t...J ; j|Jj:D;omit.AB. 656 

D^-* 657 

Cij<—u 658 

B jj~o^l ; A add. ^U^aTjSJ ; B add tj\aj*-^3l J^j C 659 
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t^UtfJI Jj-- \# -Oil 662 lU*- 661 jj*>jl j kuJ 66( \>\! jJi 

665 ji pi' 664 jaij .l>u^ jj-^- 663 oisji < J^Vi 

^ lU^ 671 Oj*jL? 2 ^*-S 670 aiSji c^>- 669 k«~- 668 Lr i'.l 667 j>J 666 ^Jli^l 

677 j3 ^j^^l i~<z** ^ <i2^ J$\ ^s>^\ n'jjttfj .j\A\J\ 675 ^\zj, 

Js> j&^jbj^S* ^ 680 jl>^J ^^^jj^j^^j [45] 



C*_^=>JIOjlrf' JJ>j 66o 

ACDj-ayl 66i 

Dt_jl>=>- 662 

C jjCi 663 

. . . j~u*Jb kJ^^j '. C ^jj. ■< ft^-o j**jb ; D JJ&j^j**A>-oj~**jb 664 
665 Omit. A. 

CD omit. JLJliVl jlJ 666 

Cjij 667 

668 Omit. A. 

D 669 

Omit. A; D jil jii 670 

A l^J ; (j-^uj^ : C jj^wjljAjt^o tjJ>Li 671 

BjSCi 673 

A jjwjljijuJ crossed out. 674 

675 Omit. B. 

Aj-o^l 676 

A l^-Jj 677 

CD omit. jjXa^Jt . . . JjjL 678 

ASj^> 679 

C add. C—J 680 

A^jl 681 

CD 682 

jjJI...*_JJLi:CD jjJI ( J^^jj^*_Jili 683 

CSij 684 
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u ^iio jijoi jv^u.i ojU> 687 u-j— ijjU» 686 L;ij 68 y 

691 < Js^ 690 ^' jv^ljjl OjU> oiSjS^ 689 .^ jSl 688 ^iil jjJl ^J£\ 

ijis (^jllj 693 ^ - ^ i_Ji 1 :^~3ru jo, ba'jj*^>j JlL 692 Uajj-*5>j \^5Cjjaj,U«jj^9 
aj^lj ojj«a 697 J^ 1 jIU- 696 j>>>Jlj 695 .^.1 ls> ^ Alt 3 j^cj— 694 ^i Jlj 

1 jfj. jSj UJ l#.p 700 1 J 699 ^j51 Ujj^» l^JuL^I 698 Sj^ai\ 

£p^i'L«j .^L^. 706 jj^» ^ ^jjjj&vil Uj ajo-lj ajj^? ^ jL$l J*l 

.\^ip iji^ i\ 708 [j^] 707 J^ < j^>^ ojLji jji. 

C j-s 686 
Aj^- 687 

CDiAB^Jil 688 

C add. 4jw 689 

A AJu 690 

Sjj^^jVUj^ : Omit. B; C Sjj^j . . . Ojl^^^O;jj*sll t yi_Jij : D O-tejvp-ljjIiiilj^j 691 

D omit. Usjj^j 692 

BSj[^] 693 

<*L>eO . . . U Sjj^? : C A.'ij^i w i!\j'*k>Bpi w Ji\ j^StJlLj'jj^j ^^^-^jj-^ 5 J y^jy^ 694 

CD;AB<<isl<Jj^ 695 
Dj-^JI 696 

Cadd. JL« 697 

D 'ijy£> 698 

ujJIUjj^jLSTcDiAB^jIISjj^jJiP 699 

1 jlij^J : D; C 1 ; A 1 jJuLj^^J ; B 1 J 700 

pj>j^ . . . jlj : C S.jljjJl^l 1 p jj.jljl ; omit. D. 701 

CDjJjAi 702 

703 Cor 45, 21. 

CD;ABMj- 704 

1 705 

BSjj^j 706 

B omit. JiP j^jJIolw 707 

ABj^ 708 
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ji^i i jl. j^ji 714 ^ jj^C^. u * u, ^> 7i3 ^^ ^ i jw* 712 4 

j^Jlj d&LilMj jLiil 720 < ^>=^ 719 [k*~uj] j^Jl 718 J^ 717 Jd [ 47 ] 
jLj 723> il jjJl cjUsJI ^j* 722 ' P-hP j^ 721 j ^.j^blj 

J#TJ 729 j^USI ^o.J^ 728 ^ j*>5l 727 726 U j£ 725 . j^>51 72 V&. X 
y 732 J^l j-- J^- 731 ^Ujl J^j At jv»plj 730 jJu-jJI 

B^jji 709 

B jiSJli 710 
711 

Bomit. jv^'L^j 712 

B*!y 713 

714 Cor 45, 21. 

715 Omit. A. 

C omit. jiSJI . . . jlj ; D omit. jiSsil . . . Jjkl J ^t;. 716 

Djlviili 717 

Js-L&'£y.C$ 718 
AB^- 719 

: CD 720 

A^y 721 

A^t'j^lj ; B ijiijll ; C add. tysi\j 722 

^jihA^j 723 

C;AC-^'J;;BcJ5j>P;D>_J3^1; 724 

725 C;Omit.AB. 

Dadd./X 726 

B omit, xs- UJij 727 
Ajf- 728 

BjiUall 729 

A add. <Lj ; B add. j-L* jJI J^>-j ; ij^ omit. CD. 730 
. . . p-*plj : CD; Ajv^UjI^Ip J iWljLjj^l^Ujl ( ^j*JiP«>plj : B ^Ujl^^Lp^Ap^Jipl 731 

B J*^ 732 
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^Q\^ 740 XSj*^\j^\ i yJa*i i y'*^rjS i j£'\ j~^jJl ( jk* iJ l^ 739 Ulj[48] 

[ j W-] 743 J » ^ * j" ^ ■ V ^ j p £^ 742 ^ 74 \ CS 
jjil 752 V' Ojlj 75 w^ lil 75 °*^il\{ .Juj, J>. jSI 749 jl otti VApj 748 .^i2l 

^^758^\ :9:Bi> J\ a \j} i 757 l 3 ^756^^^755 ^1754^^^753 J y>^| 



Comit. J^J^IJ_^ 733 

D^jJli^l.-.j^iiC^jJI^Uc^Jl^lj-Jsj 734 

CDSj-aJI 735 

Badd.Jj^j 736 

737 Omit. A. 

i_^sJlii\)l'*j^jLiS^' : CD <^i_jU^>Jlii\! 738 

A add. ( marginalia) . 739 

740 Omit. A. 

*>s>b!!j^ : C ^\^*>z)\ i yi ; D u^I>b>J\ 741 

AB U 742 

jajj^- : B 743 

Omit. B; CD omit. ^SsJIj... Lji 744 

C add. Jl 745 

AtlH^\;B<vJ}ji\;CD<*6)\ 746 

A add. j 747 

i_i2l...Vj:C43li^jljl^jJ>j:C;omit.D. 748 

B jJ ; omit. D. 749 

C; ABD <-^}\Js. 750 



753 Omit. B. 



<u«-j til : B <u«^l jl 


75i 


CD U 


752 


aL 


754 


A^jLAl 


755 


CD omit. 2dW\ ... Li 


756 




757 


CD add -up 


758 



STUDIA ISLAMICA 110 (2015) 1-80 



46 A SAT RYAN 

762 jL>j"> j^J-i.^ jSj\*A»i2l J\ J^a;. 761 ^ 760 ^ J^^Ulj 759 ^.^ 

"O.ljol 769 ^^ \l^ 768 J^/ 67 ^JCjj£jlj 

j^l 773 ^ 772 ^^!^^^/ 71 ^^^-^ yl~«j> jp> r^U^il JUi[49] 

Jj's Jl« < UJ -icp j;. 776 ^ L. cJ^Sl 775 yl~o 774 L jjbj .l^i jL$\ 

jl \£j 782 V4-3 U 781 ^i' 1<H l^L*^il 780 ^£ojl~Jl 779 Uj 778 .U1 

.l^jUiijl. 783 ^! 



a J?h 759 

CD add. Si 760 

761 Omit. B. 

B jSj 762 

Badd.^Is 763 

Js^... jli:CD Iji^B jys^ jl^ j5 Jj j\i 764 

765 Omit. B. 

766 Omit. B. 

BjJ 767 

BadduJSaH 768 

AaAs- 769 

CD omit. . . . ji 770 

Cor 6, 98; AB add. Jl 771 

Ajj^> 772 

AL;CUi;DL. 773 

c L. 774 

AjsC^jCjSwjDjsLwl 775 

BjS 776 

Bji— *l 777 

CD omit. L>l... L. 778 

B Hi; omit. C. 779 

A jtf 780 

Aj>ji 781 

Ifj.. . Ulj : C L» j*-jy_j«^J\ ( j<4i\ LSjujI>=sJI j; D LSoi^^sdl^i^o 782 

CD^Ij^l 783 
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jZs\ 787 y&Jl cJ3 jl jij Ijol 786 ^.T U 785 1^js2p1 784 j^j*51 <J& jl jij [50] 
cJS^. J^ 796 ^ L 795 j^ 794 ^^1 793 j^>- lal^^^l J^l^a jll 
y y \s .<J2 \ i j 804 J \ JZJ$\ 803 J*. 802 ^>^ \j \ c> j±\ 801 la \j [51] 



j«>M^Ja:CD^i2\ 784 

D;a/;B[...]I 785 

CDiAB^l 786 

AjiS^li_J3jl;l J j'S':D<CI 787 

|jj|...j!j:C Ij>jJ j^l U Ijib jZpWI jljljgl ji^U tLI jJls-li_Jiill jl jlj 788 

ji&JI^C j^lj^DjiSJIj* 789 

Cj 790 

Jjj^sujl : omit. CD. 791 

C 792 

CD;ABojj«l 793 

CDt->l>^JI;Badd.j 794 

ABCD js^-l 795 

CD4_i 796 

^Ja^v j^t : B y& ^ji>sfi ; CD L<a>e^ 797 

AD^jw 798 

C omit. J . . . jS- 799 

C; AB Ajm ; D omit. 4. j 800 

C;D ljli;ABomit. Ijl 801 

i_jj»J\j^ta_^\ : C cjU=sJljij«;.J^I 802 

CD; AB ^j; omit. B. 803 

B j2L»5te 804 

A omit. 805 

BoAf- 806 

B j 807 

808 Omit. B. 
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J U j£j <_^>^i\ j£> JljjSl 812 <di> 8 »)U- U 810 JSC? 809 .pW:9 }UU- j^C jl 

jLiVl Up 818 jJL<1 j^j <ui\ 817 l^^U- 81f oWl 815 814 JljjSl -dp 813 j^. 

819 .^lj 

L ^'j^V^j&y&KJ, Jili .oil ^> *oi\ J\S 820 1 j$5 [52] 

824 . <^ jll^l jlUai 823 o/l ^ ^1 ^ : JU" Jtej 822 . ^ pSCjfe 4> 82 £ JsIp 

J* j> jjJlj . jjo 830 j^ jUJ i*— 829 3 [53] 



CD omit, jjutj . . . j^^Jli 809 

CDiABj^ 810 

AjU-;DjU- 811 

Cj* 812 

A B ^ Jj>u. 813 

CD omit. Jljjll...j^ 814 

815 OmitB. 

C o\j jll ; B add. JSJI 816 

B<uU- 817 

AjJtlji 818 

819 OmitB. 

BjJjS^ 820 

Acji 821 

822 The initial part of the verse is from Cor 5, 89 and 2, 225, which are identical; it ends, 
however, with a mixture of both. 

823 

824 Cor 16, 106. 

A ill; B jSI[. . .] 825 

Bit 826 

B 827 

CD omit. jUJI . . . I jS^j 828 

Cadd^ 830 

BSjj»a; 831 

Aadd.^jl 832 
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Jij £ jjo 835^, j\ 834 [2j^\je.] Js" ' \ iJdail jljol jil^S j 833 -j^ p 

£ jil^l Sjj^ J^" 839 c-)lj^l jv^>- 838^ 837^1 836^^] 

^ Jh 4 j-p! iju^« jUl «3LW\ j* t yb> Ji" ' Jpj [54] 

847 ^j>j9 \ ^Cj.^1 846 jil jl;. jljJ^lajJJ)^ 844 >lj^^l Js 843 ^! 



840 Omit. A. 

841 Omit. B. 

842 A marginalia. 

843 Omit. A. 



CD omit, j-*...^ 833 

ABC A j& 834 

C add. j 835 

ABO\y» 836 

Bj^l;Cadd.j 837 

C2JLWj 838 

Domit.^)ljjiH... LS i 839 



CD omit. A _yM . . . I J*>-. 844 

Cadd.jjull 845 
A jj 846 

Aomit.iiili^ji 847 

AD jw>-l 848 

<\i:C jLiil^ljsjjLlj 849 

A jkJI; B 5JikJI 850 

A 851 

A omit. XittS-^j 852 
853 

Bt_jl>=sdJ 854 

\ 

Badd.<Ull 855 
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863 »j>j 862 »j>ji ^ j*l Ujil Jl*>-j*ijl aljl bl^>il jlillaj [56] 

865jjli j^jJl J^J (jALil -'J^J J 864 ^/>=;. 

873 a Jv~j£ 872 ^j 4i U>- * J^Ju^^Li! 1 J«4 Li 1 j 871 .u-> jk^sl j 



BdiSjJj 856 

A<L-ii.; B 857 

^...^B^jj^^Ij 858 

A omit, j^-lj...^ 859 

A£ 860 

AajJy ... 861 

A>j>-ji 862 

A add. ^/>=j 863 

Bq>J} 864 

Badd.<JO 865 

Bc^slj 866 

Bomit.il^lj.... U-jW j^jJI 867 

AjasJtl 868 

BC~J£ 869 

B^jJI 870 

Bjjj^ail 871 

A repeated twice; Bi_Jdaj. 872 

B»a~j1 873 
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882 JfljJ j A* j«o- 881 $j 3 3 880 « jjiiaj. jU-aSI 

J»- jl^ 887 ^ 886 j^ L l^. jjj olj^ ^Jcs * i j£" 885 U Jj [ 5 8] 
<ui^. ^ olj-^s- 2ujcJ1 ^ ^Js* 888 [^WLj] j#>J1 ^^hs y^ip ^ 

. UUl^j J] 1 896 [ALAS] UjJjo, j\ «US 1 ^ \ L lj 895 < 1 Jj 894 ^jd 1 <j 



879 Omit. A. 



886 A marginalia. 



B S^LJi 874 

AB.WL21 875 

Omit. A; B £ 876 

877 

^IjjJJIj.iBpiSlj^l 878 

ASyuall 880 

BjSo 881 

B add. Ujl 882 

BjiiaH[...] 883 

B^-J 884 

A L 885 

B omit. *Js L> . . . »ki 887 

AB^iaLj 888 

Bomit.V 889 

A 5 jU- 890 

B ^.cJs^. 891 

Biiilji 892 

B *J&\ 893 

BjLcJI 894 

Bomit. 895 

AB2JJ.1I 896 
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8983ula aJL^lt*- jW^. tjo -Oil 897 <d*>- jl j^>Jl iljl \ j>Vs> [59] 

*U 901 [ LSjS] pi' SljJI p^-j J> sooJ^JaJI sss^J^ * .J^ ^ 3 

. jusi jit j* ^) 1 ^ ji>> Jus 
yj&Qj^ 1. j;. 905 j-~ji 9o4 p^ )\j v-ii* 9 °y 9o2 t >. [60] 

J\ Ujil 907 [*LJ1] Jl a> "^jj] .<-j jS^Jlj (Jl^Ij ^>=^ ^ 

^j^Jl^ 909 ^'^" *J jUy \^ 908 [J^J t j] .SL>J1 J-P J&^j^^jSisJ! 
^j^Al^Al^yi^j j^IujU^ 910 ^^^!)^^^ l^jj^^Jupj ."Ijjfc Jou Ijol 

1 Jj I * LJ 1 J9 a! ,j ji 1 912 J lj 1 j jJ 1 j^JJj £ j U. \ 911 a1~o 
914 ^» s ^iSl Jib 913 J»^>1 ^yj j^Ub s ^jj^ll j [61] 

917 [lU<] ^ j-au jVWj^lSli^jJIj* UjJl Jlb 916 ^9Aj^ U^jj 915 T-Jj^5 
«' s -,^'.".'s, " — ^- \" 

*U >* \ij^lj^> 4.1 j3 jAj Jju j^l ajj^^yi 918 j^-l UL>- jjJl -Oil 



A>r 897 

898 Omit. B. 

B^j^J 899 

Aadd. Utiitt^lw-Js^ljy 900 

A ( _ 5 — ; B ^jJ^. 901 

BjH. 902 

BjA 903 

A omit, p^-jll^y 904 

B 9°5 

Aj^LijBj^Li 906 

A ^ L*5** ; B ^«-U=~Jl 907 

ABj^aui 908 

AC^i 909 

A ( _ r li- 910 

B^jt—J 911 

A jjJI 912 
913 

A ^3 914 

Bj- 916 

Aj>;Bilj! 917 

BIjk* 918 
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*LJ1 ^ ^jJl 923 p^ J\ 922 j]kj.Jk\ J\ a* ^.cJijil oili [62] 
J3I j^Ljl 930 j 929 <0c - ; pi ^jil i^l/JI Js 928 li> [63] 

£>\y 934 jJ _y Jj^\ j> 933 jJ y\*Js- 932 2ut]l ^ 931 jjp .*LJI ^ 

^ 939 J~«*j 938 ^*~- <^ 937 J~Ju 936 j . jUJ i*— ^ 935 [jALi'] j 

U 942 ^ol 941 oili 940 cJ^ 



919 Cor 7, 142. 



930 Omit. A. 



939 B[. 



B^-s-u 920 

^....•^jjSkB jjJIj-^j!!^ 921 

A j^jiB^y^li 922 

Bomit. jvjcJIJI 923 

A J^ 9 24 

A^a^JI 925 

BlJIj 926 

Bomit. L»^*U 927 

bU-jW 928 

A add. JujjAllij ; <di|J : B Jli' 929 

Ajljj 931 

B^Dl 932 

A jljj 933 

A ->1 ji 934 

BtiAL«j; A omit. tiiL-jj 935 

Ajl 936 

B^j^Ju 937 

B^_- 938 

Aj*i 940 

Acli 941 

Xjfi\ 942 
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j^>>M 944 l^,jJ 943 £~-* -jU^l a*~J1 ajj^^y liili £^rj [64] 

^j^ J c : A^^;ula 949 <d^^ jj ^ uij [65] 

jV^&oMj 9523LilaJI A^}JU> 951 v>Jd jJ> 950 SljJI p^-j <y U.I As^. 
954 ^j^2J^1^3j lili.J^^jJ y^lj j^l 953 ^^.^ j^.^^>ll 
.a] tjoSukJlciife J^.jl 956 J^ i( _pl y^ljJji^^S 955 ^ j^J^^ 

958 [^']^j.cjWlL?^I^^JIJj^lo^J^ i957 [^J^] J^.^^[ 66 ] 
AiP J~Ju3 960 A^J> j^l (jAil (<S j^Jti .a J^l oWi' J^-j 959 [Ay 1^1] 

(jiall oili ^ 963 c->3v*j> jUI 962 [aU9] 961 c;-^ a! ^^Lj jL^Jl 

.aAp AiiaJl j^aj ^ JJ-jj^iJ^ 



A jjJ 944 

AB^i-uJI 945 

B l^j tip ; B omit. .. -jjSCi 946 

Aj^Jl 947 

Bomit. <tJll 948 

Bjl 950 

AiiiljAi 951 

A^ai\ 952 

A omit. ^ . . . ^pl 955 

B j). 956 

AB Ay> 957 

ABtiili 958 

ABMyt 959 

Omit. A; B ^.'ajlJs 962 

Bojji~» 963 



949 Omit. A. 



953 Omit. B. 

954 Omit. B. 



960 Omit. B. 

961 Omit. A. 
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970 . ( _^C a j^aj 969 Uj U^cJ 968 Sj»j • J >-)j aji 
972 pj* . t-jj. 1 4-3 j ^ jJ 1 I 1 J 1 Ojj, j 1 J^dU 1 j 1 971 pJ» /itiiSS jT[68] 

977^ ^ ^ 976^^^ | * \, 975 jj^ | 974^. ^ ^ 973 ( /J a Jj " 

981 " CJ -l i 980 [ L£] 979 jJ 978 *}JU1 <UJ j^U ^3 J ^ J* -US j^U 

982 js^ji ^s> y^Ji ( _ r ^o.a\ij^' ( j--LJij ^£Lji jhu£ [69] 

< fc- 987 986 ^Jiiij >uL$l jJI^Ij ^^Sl CJlj 985 jU.Vl "CJ\ 



964 Omit. A. 

968 Omit. A. 

972 Omit. B. 

976 Omit. B. 

979 Omit. B. 

981 Omit. B. 



A^«^i 965 

Bjl 966 

B<d'lj 967 

B U-3U 969 

A^y^J^LuiJ 970 

Aadd.j^ 971 



986 Omit. B. 



Aj~^as 973 

B^-jj 974 

AJjju. 975 

A omit. VuiW^b U ; B add. 5 ]<u-»aJI X^'i\}iy^\}ij»^i\ jj] 977 

A omit. *>UI jy 978 

B omit.jiSviljJiP 982 

Bcjlij^ 983 

A^Ujj 984 

BjU>! 985 

BU>!\ 987 
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The Book of Phantoms and Shadows 991 

In the name of God, the Merciful, the Compassionate! 

[1] Ibrahim b. Ja'far 992 said: The first thing that God created were the believers, 
whom He [first] created as phantoms before creating them as shadows. God 
praised Himself and glorified Himself, and the phantoms praised [Him] as God 
had praised [Himself], they glorified [Him] as God had glorified. On that day 
the phantoms were like something that is indiscernible, that has no life in it. 
An indication 993 of that is echo that [He] has created in [this] world; if a man 
speaks or screams, it responds [with a voice] like his own. This [occurs] in a 
place beyond place, and that is not in every place. 994 He made this as an indi- 
cation of the phantoms, for the phantoms were responding to God with what 
He had said while there was no life in them. 

[2] Then God created the shadows. God then praised and glorified Himself, 
and the phantoms responded to Him, [whereas] the shadows responded to the 
phantoms and not to the Lord, and this became a transgression. This is similar 



A^i 988 
, A t>J 9 8 9 

A add. ( yji*2>A^\f-^k~i\ j (marginalia); B j*±>&° \iX^jj^Js-^\J^o jj-JUH^jill ju>jJljiiili|»i 990 

jiy^ WtPj* J^j jr^^r^M^L^uiL^V^i^usrV^" 

\ " " " . 

991 I have not translated honorific expressions such as ^Ui or J>-j jp, unless that is the 
only way God is referred to; the Qur'anic quotations are from Abdel Haleem's translation 
(unless noted otherwise), with occasional modifications where necessary. 

gg2 On him, see the "Introduction." 

993 In the sense of "semblance." 

994 The last phrase does not make much sense; if the author wanted to point out that what 
is happening is not in an actual place, one would expect "and that is in no place" (with ^\ 

instead of Ji). The logical inconsistency could be accounted for either by a scribal error, 
or by the fact that the author was not very educated and not a particularly skilled writer 
(as indeed the authors of many other ghuldt writings). Finally, the phrase could be a later 
insertion as it is missing in EH. 
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to what you see in a mirror when you speak; it speaks as if uttering without 
soul. The shadows likewise responded to the phantoms without soul. Then 
God created the souls. They became called "souls" because they went toward 
God as a bird goes toward its nest. Or, 995 they were called "souls" because they 
find rest in knowing God. 996 

[3] The souls asked God: "From what did you create us and how did begin 
our [creation]? [Tell us] so that we might know how You began our creation." 
He said: "I began with the phantoms, then the shadows, then you — that is, the 
souls." They said to God: "We have learned how You created us, [now] we want 
to know how we come into being and how we die." 

[4] God said: "You come into being obedient to Me, then you inadvertently 
disobey Me. Had you disobeyed Me on purpose, you would have disbelieved in 
Me. Then I conceal Myself from you and create bodies for you, which conceal 
you from the knowledge of one another. Then I call you to Myself in what I 
conceal Myself from you, 997 so that you worship Me. My veils are many, and 
from among them I will choose a veil with which I will not part, and which will 
not part with Me. 998 Whoever from among you worships Me in it is a believer, 
and whoever worships Me in all of My veils is an infidel. For I make others 
dwell in all of My veils; this, as a punishment for the Demon, so that he might 
not know Me and might not worship Me in truth. Whoever worships Me in 
belief or in conviction, I will reward him in the veil 999 which is ever with Me. 
I made this incumbent upon Myself. I wished that Satan 1000 and his progeny 



995 Lit. "another aspect." 

996 Lit. "their rest is in God's knowledge"; the explanation of the etymology of arwah is based 
on the acoustic and genetic affinity of the words for "souls" (arwah), "went" (rahat), and 
"rest" (raha), all of which are derived from the Arabic root^_j-j. 

997 I.e. "in the veil in which I hide Myself from you." 

998 On the veils in Ghulat texts, see, e.g., Kitab al-sirat, ed. al-Munsif b. Abd al-Jalil, pp. 79, 
118, 178, where they are represented on earth by the Prophet Muhammad, and where it 
appears to the believer who reaches the seventh degree of the spiritual hierarchy; cf. also 
Muhammad b. Nusayr, al-Akwar al-nuraniyya wa l-adwar al-ruhaniyya, p. 47 and id., Kitab 
al-mithal wa l-sura, Silsilat al-turath al-'alawi 1, eds. Abu Musa and Shaykh Musa, n.p. 
Lebanon, 2006, pp. 47, 224, 229. 

999 t_jU-=>=H; could mean two things: first, "in the veil," i.e. God rewarding the believers 
while He is in His veil; second, it could mean that God rewarded them "with the veil," 
presumably by giving it to them. Since it never parts with him, however, the first reading 
is likelier. 

1000 Satan and Demon seem to be the same person, cf. par. 8 below. 
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would not worship Me in it, but that you would [instead], you are more worthy 
of it, for this is true belief." 1001 

[5] The believers said: "Oh Lord, how do we disobey You, and what is the 
disobedience of our enemy like, and what did You create him from?" He said: 
"I made you from the shadows, and the shadows responded to the phantoms 
[instead of responding to me]. [This] mistake of yours 1002 was inadvertent, and 
God abandoned you for fifty one thousand years." 1003 

[6] Then He spoke in Part Two, saying: "I am putting a successor on earth," 1004 
he is your enemy and the enemy of the veils. 1005 1 have no enemy and no adver- 
sary, for an adversary has power and is [sometimes] victorious." They said: "Oh 
Lord, what does that enemy do?" The Most High said: "If you mention Me in My 
veil, he will kill you, and if you worship Me as part of My veils, 1006 he will tor- 
ment you. All of this only happens 1007 to you because you doubted in God, for 
"every day He is at work," 1008 and He [at times] changes his decision. 1009 They 
said: "We have no obligation to face Him," and this became the first mistake 
committed by the believers without knowledge or intention. 

[7] They said: "How can You put someone there who will cause damage 
and bloodshed, when we celebrate Your praise and proclaim Your holiness," 
glorify you and worship you!? "He said, 'I know things you do not.'" 1010 They 



1001 I.e., true belief is worshipping God in the one veil with which He does not part. 

1002 Implying that the shadows are the believers. 

1003 This number could be connected with the fifty thousand years attested in other texts; 
according to Kitdb al-haft (pp. 20-25), it is the period during which God created the world; 
similarly to kaa, this text states that having created the world, God stopped doing anything 
for the same period of time; according to the Harbiyya, each of the seven Adams lived 
on earth for fifty thousand years, see van Ess, (ed.), Friihe mu'tazilitische Hdrasiographie, 
pp. 37-9; cf. also Crone, The Nativist Prophets, pp. 209-10. 

1004 Cor 2, 30. 

1 005 The AB version has »_jI>=j-JI "veil" in the singular, which would imply that the deputy is the 
enemy of the one veil who never parts with God. However, this goes somewhat contrary 
to the next sentence, where God says that He has no enemy. 

1006 Although better translates as "you believed," this passage seems to be hinting at an 
act of worship directed toward the veils, as opposed to God, hence the torment inflicted 
on them. The passage that follows confirms this reading. 

1007 The word ^u, "remains," as well as the alternative readings, do not make much sense and 
seem to be corruptions. 

1008 Cor 55, 29. 

1009 The termyabdu Lahu "He changes His decision" is related to badd', used in Shi'i theology 
for God's change of His decision, see Wilfred Madelung, "Bada"," Fir, in this context, 
however, the wordyabdu might be a scribal error. 

1010 The two passages are from Cor2, 30. 
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became terrified when He told them: "In all of my veils I have put others than 
Me. I [also] put veils on you, and veil you from one another." Thereupon fear 
and dread entered their hearts. He then told them: "This is how you know 
me; had you not wanted [to know] me, [your] knowledge of Me would have 
become null." 

[8] From the mistake of the believers God created a veil and veiled them 
with it. For each one of them He created a veil from His [own] mistake and 
veiled him from his fellow [believer]. From the veil which He had made from 
the believers' mistake, He created Satan and the Demon 1011 "who whispers 
into the hearts of people." 1012 Then God created from each of the believers' 
veils a satanic soul, according to their number. He created the Demon and his 
progeny from the believers' disobedience, then He called the Demon and his 
progeny to worship Him, but they said: "Tell us how You created us and how 
You made us in the beginning, so that we know," so He told them about the 
beginning of their creation. 

[9] The Demon said: "Where were we? You have created us from disobedience. 
The believers have disobeyed and You forgave them. What is our punishment 1013 
if we disagreed just once?! Forgive us!" [But] he and his progeny had decided 
to disobey God, and God hid behind the veil which He had named Adam. God 
told the angels: "Prostrate before Adam!" 1014 Then He said: "Prostrate toward 
the House!" 1015 And the angels and the believers prostrated before God in the 
person of Adam as He had commanded them, but the Demons did not. 

[10] God told the Demon and his progeny: "prostrate before Adam!" 1016 But 
the Demon said: "I am better than him: You created me from fire and him from 
clay." 1017 Which means: "You created me from the thing that comes from You." 1018 



1011 "Satan and the demon" seem to refer to the same person, and are used together for 
emphasis. 

1012 Cor, 114, 5. 

1013 Lit- U literally means "what is against us," but in this context it means "what punishment 
should be applied against us"; for a similar usage, see al-Kulayni, aL-Kafi, vol. 7, p. 198. 

1014 Cor 7, 11. 

1015 I.e. Mecca. 

1016 Cor 7, 11. 

1017 Cor 7, 12. 

1018 Literally, the phrase translates "you crated me from the thing which I am from you," 
which makes neither grammatical nor logical sense. A possible emendation would be 
tiL^^jJI ^yUl*-, which my translation reflects. However, I have not emended 

it, firstly, because the passage appears this way both in A and in B, and, secondly, this 
version probably reflects, albeit clumsily, the intention of the author (or a later scribe), 
to attribute to the Demon the words, directed to God, "I am from You!" It is possible that 
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But the Demon lied, using "light" instead of "fire." 1019 Had he told the truth, 
he would have said: "You created me from that which gives light, while He is 
Adam, You made him from clay, that is, You made him from the mistake of your 
friends, 1020 this is why they prostrated before him. But I [only] prostrate before 
You and do not prostrate before him." 

[n] God then concealed Himself with the veil [that He had named] Adam 1021 
so that the Demon could not prostrate before him. God thus hid from the 
Demon in His first veil, and from the Demon's disobedience He created the 
veils of metamorphosis, which differ from human form — Part Three — and 
which, if God becomes angry at a people, He transforms them into monkeys 
and pigs and other beings like them from among metamorphic beings. Then, 
when the Demon saw [that] the believers had erred without intention and had 
become concealed, donning veils, and when He saw [that] the veils created 
from his disobedience [were] repugnant and hideous, he became terrified that 
he and his progeny should don them, and sought to prostrate. That is, he pros- 
trated before God, [but instead,] he prostrated before every [physical] body 
he saw, before fire, water, the stars, the sun, the moon — his habit was [also] 
his children's — before the night, the day, and all that God has created, [all the 
while], saying to himself: "Perhaps he has concealed Himself in one of these." 

[12] [When] he had found the prostration which God had commanded 
him, 1022 God blinded him, [preventing him] from [performing] it. This is 
why people began worshipping everything, until they began to worship time 1023 



the author of these lines combined two ideas in one sentence, without making them fit 
grammatically: first, the Demon's statement, "You created me from the thing that is from 
You"; second, "I am from You." 

1019 "Light" refers to the divine light that permeates the luminous divine realm (al-'alam 
al-nurant), cf. Kitab al-slrat, p. 148, Muhammad b. Nusayr, al-Akwar al-nuraniyya, p. 43; 
and "fire" is what the Demon is made from, id., Kitab al-mithdl wa l-sura, p. 228. The 
Demon confused the two words since they sound alike. 

1 020 For the significance of the term wall (pi. awliya') in early Shi'i discourse, see Mohammad 
Ali Amir-Moezzi, "Notes a propos de la walaya Imamite," JAOS 122 (2002), pp. 722-41; 
Maria Dakake, The Charismatic Community: Shl'lte Identity In Early Islam, Albany, State 
University of New York Press, 2007, pp. 103-23. 

1021 Translating the Arabic Idafa as genitive would give the wrong impression that the veil 
belongs to Adam, whereas, as was said earlier, the veil Is Adam. 

1022 I.e., when he had found the right veil before which to prostrate. 

1023 The term y&j refers to a long period of time or to eternity. It is possible that by the 
worshippers of time the author refers to the dahrlyya, a theological current who rejected 
God's existence and believed in the eternity of the world; it is amply discussed in 
medieval Islamic literature, see M. Shaki and J. van Ess, "Dahri," EIr, vol. 4, p. 587-590; 
Crone, The Natlvlst Prophets, p. 220. 
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because the Demon had worshipped time — and [this] habit of his was his chil- 
dren's [too]. He said, "Perhaps God has concealed Himself in it," and prostrated 
before darkness and light, and this became a habit for his children [as well]. 
He prostrated before the [four] natures, 1024 and prostrated before men, say- 
ing: "perhaps God has concealed Himself in man"; [then] he prostrated before 
his [i.e. man's] children, and his [i.e. the Demon's] children prostrated before 
him [i.e. man]. For that reason, prostrating [before things and persons other 
than God] has become the Demon's habit to this day. 

[13] The angels [then] told the Demon: "There is no use for you to prostrate 
for you have found neither God nor His veil in whoever you prostrate before, 
for He is hidden from you in His veil." [Thereupon] the Demon determined to 
kill the believers, he led them astray and killed them — this, out of envy for not 
having been able to obey and worship God [by bowing] toward Adam 1025 as 
they had done it. The Demon and his progeny knew that in the end they would 
be metamorphosed into [sub-human] forms and would [end up] in hellfire. 
And since he had not found [true] worship, and knew he was going to be 
transformed and perish, he did not care [any more] what he was doing, and he 
[began] leading the believers astray. He led the believers astray for their sins 
and for falling short 1026 of acknowledging God's oneness, and for doubting in 
God who created them. 



1024 It is perhaps not by chance that the worshippers of the natures are mentioned next to the 
worshippers of dahr, for in some early Shi'i texts the dahriyya have also been called ashab 
al-taba'i' "the people of the natures," who rejected God's existence, claiming that only 
what is perceived the senses is real, see pseudo-Mufaddal al-Ju'fi, Tawhid al-Mufaddal, 
in Majlisi, Bihar al-anwdr, vol. 3, Beirut, 1983, p. 149 (which does not openly name the 
dahriyya, but names the ashab al-taba'i'i); for a similar use of the term, see also Manakdim, 
Sharh al-usul al-khamsa, ed. Abd al-Karim 'Uthman, Cairo, 1284/1965, pp. 338-339. The 
term has also been used to simply denote those who held that all bodies are composed of 
the four natures — heat, coldness, wetness, and dryness, see, e.g., Ash'ari, Maqalat, p. 348, 
431; Josef van Ess, Theologie und Gesellschaft im 2. u. 3. Jh. H. , Berlin, New York, Walter de 
Gruyter, 1991-7, vol. 2, p. 39. 

1025 The key here is the preposition which denotes movement toward; based on the 
previous context, where Adam is God's personification and veil, and where the believers 

had to bow before Adam as God was concealed in him, in ^\^J\Jijiij^J\\, the first part 
likely means "prostration before/worship of God", whereas the second part denotes the 
physical direction of the prostration: toward Adam. 

1026 literally meaning "shortcoming," "falling short," was a polemical term used by the 
"extremists" to denote their opponents' rejection of the divine element in the Imams; 
the latter called them £Ap "extremists" for taking their devotion to the Imams to the 
extreme, see Modarressi, Crisis, p. 36. 
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[14] For He had taken a covenant from them, and had said in His book: 
"when your Lord took out from the children of Adam" [their offspring], who 
come into being the same way as Adam had, "from their loins," that which 
reveals their acceptance of God's oneness; 1027 [when He took] "their offspring 
and made them bear witness about themselves," [affirming] that God created 
them and that they know Him, He said, " Am I not your Lord?' and they replied, 
'Yes, we bear witness.' [So you cannot say on the Day of Resurrection], 'We were 
not aware of this," ' 1028 [i.e.] of the veil of our Lord which we distinguish from 
among [all] the veils, and of how He created our veils, and of how He created 
the Demon and his progeny. In God's hands only is my good fortune! 

[15] Part Four: When the Demon learned that for his disobedience he was 
going to enter the [sub-human] bodies of metamorphosis — the bodies of 
metamorphosis are made of his disobedience while the bodies of the believers 
and the souls of satans 1029 are made of the disobedience of the believers — he 
became hostile toward the believers and began slaughtering them. 1030 But the 
Demon had no power to kill them by his own choosing except only for the 
believers' past sins, for which they were punished. 1031 As to poverty, it was [a 
punishment] for violating the rights of [other] believers, and for taking from 
them what was not theirs. This is why poverty exists among the believers. As to 



1027 Here the author plays with the affinity between the word for "loin" Jfi> and the word for 
"becoming apparent" Jfa. 

1028 The quotations are from Cor 7, 172; to make the entire sentence make sense in English, 
I significantly depart from the original Arabic. The text might be corrupted in some 
places, but in some, the confused wording might just reflect the author's personal style, 
and emendation would be too hypothetical. The places where I depart from the text are 

the following: »al jj J^l J^ L ^^.j^.-iJ^ l y' which would literally translate "from that 

which grows in the birthplaces, upon the birthplace of Adam"; apparently the author's 
intention is to convey to the children of Adam that they are of the same stock as him; 
p-»J^>- y j* 4_1p \a j^ii^jJI j^Vlj*, if literally translated, does not make much sense (in 
neither of the two readings), and I would be tempted to change it into: j^Vlj* 

jv*^_>- y in the original; ^~jii\^Jjc- j is followed by 2jj jll^^Ls-j, which is redundant. 

1 029 Above, the Satanic souls are said to have been made from the veils of the believers, which 
probably stand for their bodies. 

1030 Lit., "took possession of them with slaughter." 

1031 In the construction j<a»j ^i*z*> 1— ■^jf't lit-, "some of them were punished by/for some/ 
others," the first Jax refers to the sins and the second to the believers; so the entire 
construction means "the believers were punished by /for their sins." 
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the killing by the unbelievers, they kill the believers in different bodies. 1032 And 
as to the opulence and the good fortunes of the unbelievers in the material 
world, it is [a reward] for what [good] they had done to the believers [while] 
in various bodies. 

[16] If a believer or an unbeliever saves a believer from murder and then 
enters a [new] body, 1033 he will receive [in that new body] enough boon 
and power to save [another] ten of them from murder. And he who saves 
ten [believers] from fear or from murder will be given [enough] to save a 
hundred — all of that is a reward 1034 for him who has saved a believer from 
murder. [The reward for saving] each believer is according to [the degree of] 
his belief. If one saves a Door 1035 from murder, he is given dominion over one 
seventh of the world, which no one can dispute; if someone does, he [i.e. he 
who has saved the Door] will vanquish him and will take [back] the possession 
of one seventh of the world's boon. He thus receives according to its degree: 1036 
if he [i.e. the saved believer] is on the fifth degree of belief, he [his saviour] 
receives according to that, and if he is on the first degree of belief, 1037 he [his 
saviour] receives according to that. If an infidel saves a believer who is on that 
[i.e. the first] degree of belief, he will receive 10, 000 dirhams, and if he shelters 
him and dresses him, he will receive tenfold — according to what he has done 
for him. 

[17] The difference in people's affluence and poverty is based on their dif- 
ference in belief and its degrees, so [some of them] become kings, [others] 
traders, and [others] craftsmen [working] with their hands. 1038 As to maladies 



1032 The sentence does not explain why unbelievers kill believers; in the second part, "in" 
probably means "wearing," i.e. unbelievers kill believers wearing different bodies. 

1033 I.e. is reborn in a new body. 

1034 Could also translate "as a reward," if Ay>- be vocalized with a tan-win fatha. 

1035 The Doors are the highest degree of the spiritual hierarchy, see par. 37. 

1036 I.e., according to the degree of the believer he saves, for the degrees of believers, see 
par. 37. 

1037 Literally, the text reads "five degrees" and "one degree." However, the author likely means 
"fifth" and "first," cf. the previous sentence. 

1038 Lisan al-'arab and Lane's Lexicon (s.w. register the expression jijJl/jJl ^0 and 

V jJl^L^s meaning "skillful"; here, however, it is clear that the form is the plural 
of "craftsman," since the author writes about professions. Whether indeed the Urtext 
had jv^.Jo.li^-rf' is unclear, and it is possible that a scribe added jv^.^j to the "craftsmen" 
because of the similarity of the resulting expression to the abovementioned one. 
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like pains, illnesses, and ailments that cause sorrow and trouble 1039 to the 
believers, people are compensated [by these] according to its [i.e. their belief's] 
degree. Likewise, the difference between the people's incomes is according to 
its degree, and the differences between their diseases too. The prisons and jails 
[too] are a rightful [compensation] for the believer, incumbent upon him in 
this world. You confine and imprison him there, 1040 he becomes confined to 
it, and whether his confinement is long of short depends on how much that 
believer has taken from what is rightfully yours. Sorrows [too] are a necessary, 
rightful [compensation] for you. If you can and do cause him all the sorrow 
and make him sad, you will receive it [in return], in accordance with how 
much sorrow you have caused the believer. 

[18] As to joy, sorrow, and dirhams, these [too] are [given] in accordance 
with what one deserves. When someone is given sustenance, 1041 this is because 
he himself has given to the believer 1042 what he had in abundance. And if one 
day he adds [to that] some bread or some salt, he will receive a ten days' supply 
of bread and salt which no one else will receive. The differences between the 
people's food, drink, and income are [all] in accordance with that. 

[19] As to sovereignty, 1043 it [also] is [given] in accordance with the believ- 
ers' superiority in the degrees [of their belief], and [for] sheltering them — 



1039 In the original sentence, "sorrow and trouble" (.j*^SIj appear as semantically 

redundant; they are presented as a more general category for "pains, illnesses, and 
ailments" ^Lu$\j^>-ji\) and come after them to delineate where the latter 

belong (lit.: "pains, illnesses, and ailments that befall the believers from among [types 
of] sorrow and trouble"). The problem is that at the very beginning of the sentence, the 
general category for the three disasters is already said to be the "maladies" (JUl). I took, 
therefore, the liberty to change the role of "sorrow and trouble" into the result of the 
"pains, illnesses, and ailments" in my translation. My correction, however, does not imply 
that the Arabic has been corrupted since the many other similar instances show that such 
semantic inconsistencies might very well be part of the original. 

1040 I.e. the prison. 

1041 The second form of the root d- which would mean "to give sustenance," must have 
been rather rare, as it does not appear in any of the major dictionaries of Classical Arabic. 

1042 B's variant is "believers", in the plural, which would normally make more sense; in 
the previous sentences, however, the author used "believer" in the singular, hence my 
preference for As variant; this furthermore makes <UiP<u ^j;. preferable over jv^Ap^j^j;, 
which would render a different meaning. 

1043 This form of the root m-l-k does not appear to be common (cf.W. Bjorkman, "Tadj," E12), 
and in this case probably refers to secular kingship as opposed to a religious one which 
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[this] in accordance with the degree of their belief. 1044 Caliphal rule is 
bestowed for rescuing a veil; [and] if he [i.e. the caliph] wants to kill him [i.e. 
the veil] but spares him, he is spared and given the world's 1045 rule. 1046 But 
if he tears the veil and kills him, he will enter into the cycle of metamorpho- 
ses, and will never receive blessings. For disobedience 1047 with regard to the 
veil is utmost, and obedience is utmost, no disobedience is greater than kill- 
ing the veil, and no obedience nobler than rescuing him; to rescue a veil is 
to rule the world. Thus a caliph's reward is in accordance with what [inten- 
tion] toward the veil emerges in his heart. [E.g.], if he wishes him evil, his [i.e. 
the Caliph's] lifespan will decrease, [hence] a caliph's rule may be shorter or 
longer, God willing! 

[20] Part Five, about the initial [making] 1048 of the shadows in the begin- 
ning of creation 

God created seven veils after the first veil; He made them from the veils of 
humans, and named each of the [seven] veils Adam. He then called the people 
to each of the [seven] veils as He had called them to the first veil — to worship 
Him. 1049 From His first veil He created seven bodies and put in each of the 
bodies a Demon's soul. The seven Demons became like the seven Adams; the 
Demon refused to worship Adam, and like him the [other] Demons refused to 
worship the [seven] Adams. 



personified by the caliph, who is discussed in the sentence that follows, cf. A. Ayalon, 
"Malik," E12. 

1044 I.e., the degree of the belief of the ones who are sheltered. The "degrees of belief," a central 
ghulat idea, are discussed in par. 37. This sentence once more emphasizes that the higher 
the degree of the ones saved or sheltered, the greater the reward for sheltering them 
(cf. par. 16, which states that "[The reward for saving] each believer is according to [the 
degree of] his belief"); for a continuation of this idea, see the next sentence. 

1045 \^>A\ might refer specifically to the material world. 

1 046 If tilU be vocalized as mullika; otherwise, if we vocalize it as malaka, the translation will 
be "rules the world." 

1047 I-e. the disobedience of God. 

1048 AJL\ means "to begin, initiate," and in this context might refer to the creation of shadows 
before all other creatures; in the context of "initial creation," the word resonates with the 
expression ASL\ "the beginning of creation" (cf. al-Kulayni, al-Kafi, vol. 2, p. 6), and 

I > 

with the Qur'anic ( jlsJI<Ull^j^;."God initiates creation" (Cor 29, 19). 

1 049 The last "to worship Him" could refer to His calling the people to the veils or to the first 
veil; i.e., He called the people to the veils to worship Him through them. In the context of 
the foregoing, it probably just refers to the first veil. 
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[21] The seven Adams are like our [first] Adam in [their] veil, birthplace, 
and kin. 1050 All of their names during this Adam 1051 are like the names of the 
veils during the earlier Adams. The names of Satans during our Adam are like 
the names of Satans and pharaohs [during the earlier Adams], the names of 
believers during our Adam are exactly like the names of believers during [the 
earlier] Adams in their lineage and kin: Arabs, non-Arabs, Persians, Nabateans, 
Turks, Daylamites, Blacks, Abyssinians, Byzantines, and the exact likes 1052 of 
them; [among them are] cross-breeds, 1053 richandpoor,kingsandvagabonds, 1054 
and others — exactly the same. 

[22] Some have said: "Adam is one, and his progeny are reborn in seven 
bodies." Nay, it is Satan who is one, and it is his progeny who are reborn in 
seven bodies. They mistakenly thought that because [the names, things, and 
birthplaces of all of them during the different Adams are the same], name for 
name, thing for thing, birthplace for birthplace. God, [however] , has said: "they 
are seven Adams and seven Demons." He likewise created seven heavens and 
seven earths, and made seven doors for Hell and eight for Paradise. He made 
seven cycles, and in each cycle seven ages, and in each age He made seven 
freshwater seas and seven saltwater seas. 1055 

[23] God put the first Adam and his progeny in the seventh heaven, and put 
the second Adam and his progeny in the sixth heaven, and put the third Adam 
and his progeny in the fifth heaven, and put the fourth Adam and his prog- 
eny in the fourth heaven, and put the fifth Adam and his progeny in the third 
heaven, and put the sixth Adam and his progeny in the second heaven, and put 
the seventh Adam and his progeny in the nearest heaven, which is the one near 
us; so they are seven Adams and seven heavens. 

[24] Likewise, God created the first Demon and his progeny and put them 
into the hell 1056 of the seventh earth, then the second Demon and his progeny 
into the hell of the sixth earth, then the third Demon and his progeny into the 
hell of the fifth earth, then the fourth Demon and his progeny into the hell of 
the fourth earth, then the fifth Demon and his progeny into the hell of the third 



1 050 The repeated *_^>=>J1 in the original seems to be a corruption. 

1 05 1 Given the cyclical view of history of the treatise, probably means "in the period of." 

1052 "The exact likes" stand for the lengthy Arabic jjJu jjJIjSjjSl; Siuulj JxJl JacJl cf. 
al-Qummi, Tafslr, ed. Tayyib al-Musawi al-Jaza'iri, Najaf, 1387/1967, vol. 2, p. 413. 

1 053 More specifically, the term S\ y designates persons of non-pure Arab stock or of non-Arab 
origin who have grown up among Arabs, see "Muwallad," E12. 

1054 The original for "vagabond" il jLi^j is in the singular because it rhymes with "kings" il jL>. 

1055 Cf. Cor 25, 53, 35, 12. 

1056 AyU — my own emendation since none of the available variants fits he context — literally 
means "abyss," but is also used specifically for Hell, cf. Lisdn, s.v. I- 
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earth, then the sixth Demon and his progeny into the hell of the second earth, 
then the seventh Demon and his progeny into the hell of the first earth which 
is the one near us. 

[25] They are the Adams, their forms corresponding to what has come 
upon them. 1057 Each of the nations among men 1058 and their progeny are in 
a Paradise in the heavens, and each of the tribes of Demons and their prog- 
eny are in a hell in the abyss of the earths. The best of Adams is our Adam, 1059 
the most evil of Demons is our Demon, 1060 and no other community has been 
tested by God like our community has. 1061 

[26] It all began and ended within the span of fifty one thousand years. 
Each cycle lasts for 7,099 years; it has been said that this is the [period] that is 
between the messiah and his rising. A return-cycle for veils lasts for an entire 
fifty one thousand years, likewise, [the letters of the alphabet] — alif, ba', ta', 
tha', etc. — together with their dots are fifty one, and likewise, the prostrations 
in prayer are fifty one. 1062 All of this points to the cycles, the years, and the 
reckoning; this is His division of it into two creations, and [this is] how He has 
brought us forth. 1063 

[27] Then God brought forth the seventh Adam in the beginning of the sev- 
enth creation, and his progeny likewise were brought forth into the world in 
the end of the [seventh] creation and were summoned to the knowledge of 
God. And when the believer responds to the [call] to know God in its entirety, 
he returns to the place where he had initially been and which he had left. 1064 
Whereas he who is an unbeliever, who rejects the knowledge [of God], and 
who has no faith left in him, will be transformed into [creatures that are] eaten, 
ridden, and killed. All of this happens to him because of his enmity toward the 
believer, and God causes that to him as He wishes. 

[28] As a result, all of the believers from the seventh Adam['s cycle] reach 
the highest degree of belief, until they return to the place in Paradise which 



1057 Probably referring to the end of par. 21. 

1058 According to B's variant Qyoaill), "each of the nations of Adams"; the mention of "nations," 
however, makes As variant more plausible. 

1059 I.e. the one who is in our heaven. 

1060 I.e., the one who is in the abyss of our earth. 

1061 I.e., the community that lives on our earth in the current cycle. 

1062 The fifty one or fifty (as in par. 44) prostrations include the seventeen obligatory ones and 
the thirty four or thirty three optional ones. 

1063 The passage L^^li_JtSj j^Asdl<u»»i might be corrupted. 

1064 I.e., Paradise, see later in the par. 
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they had left, and where they reside in the first, nearest, heaven. 1065 He [may] 
then leave [Paradise] as he wishes, [for] he has seven luminous bodies and 
seven luminous covers. If he wishes, he veils himself with a veil 1066 as al-Khidr 
does 1067 — every believer is al-Khidr — they [i.e. these veils] are the bodies 
upon which the earth rests. The earth is the believers who are content with 
God, and who rest upon the knowledge of these. 1068 

[29] And when the seventh Demon and his progeny reached utmost unbe- 
lief and were entered into the utmost suffering of metamorphosis, they were 
left on earth as a warning for those who come after them. It God's hands only 
is my good fortune! 

[30] Part Six 

When the sixth Adam and his progeny were removed from the second 
heaven, the Demon and his progeny were removed from this second earth. 
Then they donned the veils [which are] bodies, and were summoned to the 
veiled One [i.e. God]. So during the second Adam's cycle [some things became] 
permissible and [some] forbidden. It was said [to them]: "eat this and that and 
drink this and that," and so some things became edible and some inedible, 
some things became palatable and some unpalatable, some things became fit 
for riding and some unfit for riding; some beasts are feral and some [fruits] 
have no skin. 

[31] All that is forbidden to eat, and all that is not useful, and all that is not 
killed and is forbidden to kill, these are [all] the first Demon and his progeny 
who have become transformed, so it has become forbidden to eat them, kill 
them, to exploit, and to ride them because they are among those who were in 
the previous cycle, so the benefits [they bring] belong there. It is, [however], 



1065 The present tense in the last part of the sentence seems to refer to the initial state of the 
believers before leaving Paradise. Here it is used as a sort of "eternal present," to use Tarif 
Khalidi's term, Arabic Historical Thought in the Classical Period, Cambridge, Cambridge 
University Press, 1994, p. 8. 

1066 In the original, the object of "wishes" is the "veil" (\iu*>-) as it is in the accusative. It 
appears, however, that semantically, the object of the believer's wish is in reality the 
"veiling oneself with the veil," not the veil, as he already has it, and because the previous 
sentence speaks of leaving Paradise "as one wishes." 

1067 The idea of al-Khidr's veiling resonates, and probably has common roots with, the 
tradition where the Mahdi is compared to al-Khidr and Dhu 1-Qarnayn because like them, 
he is hidden from the people's eyes, see Amir-Moezzi, The Divine Guide, p. 110. 

1068 It is not clear who "these" refers to. The sentence is probably build upon the acoustic 
similarity of "earth" ard, and "to be content" radiya, and almost certainly is an interpolation 
by a scribe because of its parenthetical nature, and because the sentence that follows 

begins with tlil ^"likewise," which clearly refers to the preceding one. 
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permissible to eat, drink, and exploit the progeny of the Demon who have 
become transformed [in this cycle]. This is why [some things] have come to be 
forbidden and some permissible. 1069 

[32] And as long as the children of Adam believe to the full extent, they will 
be returned to their place [in Paradise] where they had [initially] been. And as 
long as the children of Demons reach the limit of unbelief and rejection, they 
are transformed into minerals to be tested in them. So each Adam returns to 
his place [in Paradise], and each Demon returns to the metamorphosis into 
[various] bodies, into birds, into all that creeps on the ground, and all that is on 
the ground from among trees, rocks, and so on. 

[33] Our Adam is the first Adam, he was dispatched in the end of the cycles. 
And our Demon is the first Demon who was dispatched in the end of the 
cycles. 1070 Our Adam is the best of Adams, and his progeny likewise, and our 
Demon is the most evil, and his progeny likewise. The best of Adams and the 
most evil of the Demons were dispatched during this cycle. Our Adam received 
the reward of the six [previous] Adams and of their progenies for he is the first 
who obeyed God. So he became favored over others for his belief, which no 
one else has. 

[34] But God took his covenant, then took the covenant of his progeny; then 
He took the covenant of the second Adam and his progeny for the first Adam 
and for Himself; then He took the covenant of the third Adam and his progeny 
for the second Adam, the first, and for Himself; then He took the covenant of 
the fourth Adam and his progeny for the third Adam, the second, the first, and 
for Himself; then He took the covenant of the fifth Adam and his progeny for 
the fourth, the third, the second, the first, and for Himself; then He took the 
covenant of the sixth Adam and his progeny for the fifth, the fourth, the third, 
the second, the first, and for Himself; then He took the covenant of the seventh 
Adam and his progeny for the sixth, the fifth, the fourth, the third, the second, 
the first, and for Himself. 

[35] All of them are equal in knowledge and understanding; 1071 they sought 
from God the knowledge of those who are in the seven heavens — which are 
[arranged] one above the other — in the first creation. Hence the seven [heav- 
ens] are glorified in this world, and he who is in them is honored. God has 



1069 For a similar explanation of edibility, see al-Majmu 'a L-Mufaddaliyya, p. 87. 

1070 It is not clear where the Demon was removed from; it might refer to the fact that he left 
his physical form and entered transformation (masukhiyya). 

1071 The subtle differences between the meaning of As- and Xs found in the writings of 
theologians and mystics (cf. "Tim" and "Ma'rifa" in E12), most likely do not apply to this 
text, and here the two terms are simply used as synonyms. 

STUDIA ISLAMICA 110 (2015) 1-80 



70 



A SAT RYAN 



said: "Those who are in the front, they are ahead of all; for these will be the 
ones brought nearest to God." 1072 They were put in the heavens according 
to the order of their creation; the heavens differ from one another according to 
the order of their creation, for some of them are older than the others. Hence 
the difference between the times and hours. 
[36] Part Seven 

God set man's soul as an example, so it has seven degrees with their outward 
and inward [aspects], 1073 just as the denizens of the heavens are in seven sta- 
tions, some of them higher than the others. For he who is in the second heaven 
[also] stands in the first heaven, and knows what is in it, [so] he knows what 
is in the in the second and in the first. Likewise, he who is in the third heaven 
knows what is in the third, in the second, and in the first. Likewise, he who is 
in the fourth heaven knows what is in it, and what is in the third, the second, 
and the first. Likewise, the denizens of the seventh heaven know what is in the 
seventh, the sixth, the fifth, the fourth, the third, the second, and the first. And 
likewise, those who are in the first heaven do not know what is in the second 
heaven and in the third, nor does he who is in the sixth known what is in the 
seventh. 

[37] The believer [too] is made this way: 1074 the Tested, the Chief, the Noble, 
the Elect, the Devout, the Veil, and the Door; 1075 each of them looks at the 
degree of knowledge and understanding of his [higher] neighbor with yearn- 
ing. [But] they became equal in their knowledge of God by taking a covenant 
of submission from one another. The first reward is the reward of those six 
Adams [given] 1076 to our Adam, who is the first one. This is how the people 
were created and this is how their covenant was taken. 

[38] It is after [the creation] of the veil that their degrees became varied 
and the [seven] heavens were erected, for before there was a veil they [i.e. 
the believers] were of the same degree. The seven degrees of belief became 
veiled from one another in order that they [i.e. the believers who are on them] 
might acquire knowledge. If [the first] Adam, the six Adams, and their children 



1072 Cor 56, 10-11. 

1073 The distinction between the "outward" and "inward" aspects of the soul is not specified, 
but it could go along the zahirvs. bdtin opposition found in early Shi'ism, and specifically 
some Ghulat texts, see, e.g. Amir-Moezzi, "Notes a propos de la walaya Imamite," pp. 733, 
737; Kitab al-sirat, pp. 71, 200, 203. 

1074 I.e. he has seven degrees, see the ensuing discussion. 

1 075 For a discussion of the degrees and their parallels in other ghulat texts, see "Introduction." 

1076 Cf. par. 33, which states that the first Adam received the reward of the six previous Adams 
for he was the first to obey God; the giver in both cases must be God. 
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acquire knowledge, the veils will be lifted and they will return to the place 
[in Paradise] where they had [initially] been, and to the power which they 
had received, so that they might realize [that power] and not need earth nor 
heaven ; indeed, heaven was made by God's power. 

[39] Likewise, the Demons are of seven degrees [of unbelief] and in seven 
abysses. 1077 Each earth has an abyss, a spring of unbelief, and a [special] type 
of suffering in Blaze, Fire, Flame, Hell, 1078 Barhut, 1079 Faylaq, 1080 and Sahira; 1081 
these are the seven levels of Hell 1082 in the abyss of each earth. The first Demon 
and his progeny are in the Sahira, then the second, the third, the fourth, the 
fifth, the sixth, and the seventh, below one another. God thus made the out- 
ward appearance of the seven of unbelief [i.e. the demons] in the likeness [of 
the seven levels of Hell]: even though all of them [equally] disbelieved in God, 
for some of them the suffering became more severe as they are lower than oth- 
ers in the abysses and in suffering, this for their precedence in unbelief, since 
He created some of them before others. 

[40] The names of the degrees of unbelief are like the names of the degrees 
of belief: the Tested in unbelief, the Noble in unbelief, the Chief in unbelief, 
the Elect in unbelief, the Devout in unbelief, the Veil in unbelief, and the Door 
in unbelief [and so on,] until one reaches the last one of them, — for they [all] 
have emerged from the same thing. The degrees have become varied in order 
that he leaves the cycle equally and leaves the time equally [?]. 1083 The believ- 
ers were tried by the infidels in order that they should perfect God's path, just 
as the unbelievers have perfected unbelief in God, so that there remains no 



1 077 I.e. levels of Hell. 

1078 Here, is simply used as one of the seven levels of Hell. 

1079 Barhut is a place in Hadramawt, home to the famous well Bi'r Barhut, which by some 
Muslim exegetes was believed to be the entry to Hell, see Christian Lange, "Hell," E13. 

1080 ( jLimeans "army", but also, by extension, is applied to Dajjal, as to a huge man, Lisdn, s.v. 

1081 The word S y&L* means flat earth, but in the context of Cor 79, 13-14 it refers to the place 
of Judgment, and in this case is used as just another name for Hell, cf. Elsaid Badawi and 
Muhammad Abdel Haleem, Arabic-English Dictionary of Qur'anic Usage, Leiden, Brill, 
2008, sv. j-s-j*. 

1082 The idea of the seven levels of Hell, together with some of their names used in kaa, is 
found in other early Islamic traditions as well, see Einar Thomassen, "The Islamic Hell," 
Numen 56 (2009), p. 407. 

1083 The passage is evidently corrupt; it explains why the degrees have become varied, but the 
actual explanation is not clear. A possible alternative to <-\j*m could be as in Cor 20, 
58, but the meaning is still problematic. 
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suffering that the unbelievers have not experienced, and that there remains no 
reward that the believers have not received. 

[41] The believers and the unbelievers are made in equal numbers. However, 
the believers are few and the unbelievers many because a believer [after death] 
returns to his place [in Paradise] whereas the unbelievers returns to earth. 
Thus, even though the believers exceed the infidels by one part, the latter have 
multiplied and the believers have become few, for Paradise has eight gates, and 
Hell has "seven gates, each gate having its allotted part of them," 1084 hence the 
reward of the believers is greater than the reward of the infidels by one part; 1085 
until all the veils return, and the souls that were created from them 1086 don 
them, driving them toward suffering, so that they make each other suffer. 1087 

[42] As to the believers, God does not reward them through one another, 1088 
but He creates their reward from their good deeds, and they relish it; since they 
have pleased God with their obedience, He made them rejoice, and since they 
drew near to him He brought them near, and since they sought Him 1089 among 
His veils until they knew Him, God saved them from perdition. And thus He 
created from the veils their souls. 1090 Then from each of the transgressions 
of the believers, God created seven veils for the believer and seven for the 
unbeliever, and He veiled him [i.e. the unbeliever] and his veil; God made the 
unbeliever and the children of Demons in veils, and made the believers with- 
out veils. 1091 

[43] For He has said: "I did not make them witnesses to the creation of the 
heavens and earth, nor to their own creation; I do not take as My support- 
ers those who lead others astray." 1092 By "the creation of the heavens" 1093 He 
means "the creation of the veils by which He veiled Himself," and by "[the 



1084 Cor 15, 44. 

1 085 Or "by one letter," if we follow A. 

1 086 It is not entirely clear what *JUA>- \q means in this context. Par. 2 describes the creation of 
the souls but does not mention anything about the veils. 

1087 The souls in this case are the souls of unbelievers, and their veils are their bodies, so the 
unbelievers' souls and their bodies make one another suffer in this world, where they 
return. 

1088 As opposed to unbelievers, who make one another suffer by themselves, see previous 
footnote. 

1089 It is unclear to what extent <J 1 jJA» reflects the Urtext ; if it does, the translation would 
have to be "they sought for Him," instead of "sought Him." 

1090 The souls of believers? 

1091 This half of the sentence contradicts its first half. 

1092 Cor 18, 51. 

1 093 Cf. C's variant, which would read "The heavens are the veils by which He veiled Himself." 
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creation of] the earth" He means "the creation of the believers," and by "their 
own creation" He means 1094 "I made the believer witness the creation of the 
heavens and earth," — that is, "the creation of my veils and their veils," — "and 
their own creation by the first and highest veil toward which they yearn more 
than toward any of the [other] veils," He took them as His supporters and did 
not take the Demons as His supporters. By supporters here He means "He took 
them as cover from the unbelievers." 

[44] Then for each and every one of the unbelievers God created seven veils 
of humanity, and for every one of the believers He [also] created seven veils 
of humanity. Thus the Lord took seven veils, which are the seven Adams, and 
each of the Adams had seven veils. Hence, apart from highest veil, there are 
forty nine veils by which God veiled Himself, which equals fifty veils; this is the 
interpretation of the fifty prostrations. 1095 As for the Demons, each of them 
has seven veils, hence forty nine veils in the cycle of Adam; that is, 1096 in each 
cycle each Demon has seven veils, by which only he veils himself, and only 
to hellfire does he return. It is these veils, created from the sins of believers, 1097 
that the believers donned. 

[45] The forms of the believers' and unbelievers' souls are not the same 
since the form of the unbeliever's soul [becomes] like each of the physical bod- 
ies it enters, transforming into the form of that body; they [thereby] become 
transformed into sub-human bodies. They had been human but then, when 
their bodies became sub-human, they also became sub-human. 1098 So the soul 
changes in whatever way the body does. Their souls thus assumed 3,000 forms; 
a form in which one dies, a form in which one is killed, and a form in which 
one is slaughtered: a thousand deaths, a thousand killings, and a thousand 
slaughters — we ask God to spare us from His suffering! The believers are cre- 
ated in one form, and that is the human form as the Lord has shaped it; they 



1 094 The passage that follows — intended, as it is, to explain what "their own creation" refers 
to — in fact explains the entire first half of the verse: "I did not make them witnesses to the 
creation of the heavens and earth, nor to their own creation." The explanation of "their 
own creation" comes only at the end of the sentence. 

1 095 I.e. the obligatory seventeen and the optional thirty three, see par. 26. 

1096 For the translation of J ^fc.as "that is," see the previous paragraph. 

1097 There is a similar theme in Kitdb al-haft, p. 26, and Umm al-kitdb, par. 197. 

1098 The word (pl.^~^), refers to the end result of the verb masakha, denoting the sub- 
human form (whether animal, plant, or inanimate) into which a person is transformed 
(or reborn). The pronoun "they" in this and the previous sentences seems logically to refer 
to the unbelievers in general, not just to their souls, despite the fact that the discussion is 
about their souls. 
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will never be transformed into anything else, and will not enter 1099 into forms 
other than theirs. 

[46] Thus God has said: "they are alike in their living and their dying" 1100 in 
themselves, that is, the believers have one form, whereas the infidels have many 
As to their dying — and by dying He means the dying of the believer — it is on 
the degree of humanity, and he continuously returns to it. 1101 The unbeliever's 
soul is the soul of a metamorphic being, hence he returns to them. 1102 God 
said: "they are alike in their living and their dying," then continued the verse 
and said, "how badly they judge!" 1103 That is, a believer is not like an unbeliever 
because the unbeliever has denied God and ignored Him, whereas the believer 
has known God and comprehended Him, so a believer and an unbeliever are 
not alike. 

[47] Seven veils are upon a believer's heart: doubt, the induction of doubt, 
lie, the accusation of lie, suspicion, the arousal of suspicion, and the [veil 
of] deposit, 1104 that is, the veil upon a believer's heart that has no belief and 
no unbelief in it. Whenever a believer accuses the truthful of lying, ignores 
[God's] messengers, and suspects God and his friends of lies, this is out of igno- 
rance, not out of obstinacy. [All of] this is because of the veils that are upon the 
believer's heart; afterwards he will [eventually] reach certainty and belief, and 
those veils will be lifted. 

[48] Some believers achieve a higher degree of understanding and knowl- 
edge than others — this, if more veils are removed from them than from others. 
Perhaps some truth is left in their hearts, which pierces the veils of doubt, lie, 
and unbelief until it reaches the veil of deposit, but it does not reach the heart. 
The sign of this is when a man pauses upon a thing he hears and says, "I do not 
know if it is true or false" — and the seventh [veil] is not from among the shad- 
ows. 1105 But if it pierces that veil, he either accepts it or rejects, because it 



1 099 I.e. their souls will not enter. 

1 100 Cor 45, 21. 

1101 I.e., he never dies in a body other than human for only unbelievers become transformed 
into non-human forms. 

1 102 I.e. to metamorphic beings. 

1103 Cor 45, 21. 

1 104 The word Xxfi j means "that which is deposited, deposit" (c.f. Lane, Lexicon, Supplement, 
s.v. £*o-j); later in the discussion (pars. 48-50), it will become clear that the veil itself 

serves as a "depository" £0 for the ^.Jj. 

1105 The passage seems to be corrupted as it does not make much sense. If we read ^LJI 
instead of ^LJt, it might mean "the hearer is not from among the shadows," which is still 
not satisfactory. 
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reaches the heart. If his heart accepts it, he is a believer, and if it rejects he is 
an unbeliever. For anything that reaches the heart is either belief or unbelief, 
true or false. If a heart is believing it accepts the faith and the proof, and if it 
is unbelieving it accepts the unbelief and the lie and never accepts anything 
which it has relinquished. 

[49] God has said, "a dwelling and storage," 1106 which refers to the hearts of 
the believers when belief becomes established in them. It is something that 
becomes established in the heart, which it [i.e. the heart] never relinquishes; 
like the saying, "he became established in the dwelling, [or] he became estab- 
lished." That is, the heart never relinquishes what it has embraced. As to "stor- 
age," these are the veils which exist by what exists in them, while the heart 
relinquishes what is in them. 

[50] If the heart of a believer embraces unbelief, it will never believe again, 
and if the heart of an unbeliever accepts belief, it will never disbelieve again. 
Whatever good, piety, and belief an unbeliever has, it is [all] from what has 
been stored in the veils. [Thus] if he rejects the veils, he also rejects what 
[is stored] in them, until the unbeliever's heart remains in pure unbelief, with 
no good in it, and the heart of the believer remains in pure belief, with no 
unbelief in it. 

[51] If you take [away] that which is stored and the veils, that which dwells 
in the hearts [permanently] 1107 will remain; hence, 1108 a believer is a believer 
because God has made him such, and an unbeliever is an unbeliever because 
God has made him such. As to those [qualities] which are stored [in the veils], 
they thereby become a cause of diversion 1109 for the unbeliever [and the 
believer]; he is a believer then disbelieves, or he is an unbeliever then believes; 
or he is knowledgeable then forgets his knowledge, or ignorant then learns. 
Whatever is transient 1110 comes from the veils, 1111 and whatever is not transient 
comes from the self created by God, and belief and unbelief are bound to it. 1112 



1 106 Cor 6, 98, the translation is according to Sahih International (http://quran.eom/6/98). 

1 107 The entire logic of the discussion hinges upon the opposition between yL~^° and £0 

where the first member refers to the permanent and essential qualities "dwelling" in a 
believer's or an unbeliever's heart, while the second refers to the non-essential qualities 
that are "stored" in the veils. 

1108 The sentence seems to logically follow from the former, and the >_s indicates this 
connection. „ 

1 1 09 For this meaning of see Lane, Lexicon, s.v. J-^ 

1110 I.e. transient in people. 

1 1 1 1 I.e. from what has been "stored" in them. 

1112 In the original, j^i is masculine as it refers to Ji'and not tooli. 
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[52] Thus God has said, "He will not call you to account for oaths you have 
uttered unintentionally, but He will call you to account for what your mean 
in your hearts." The Most High also said, "with the exception of those who are 
forced, although their hearts remain firm in faith." 1113 God has made the tying 
of one's heart the highest end, and has enabled the self to expel what is in the 
veils. [It is] the indwelling [qualities] 1114 that make a creature correspond to 
the category of believer or unbeliever. This is the way of creation. 

[53] Each believer has seven bodies of light, one body in each heaven. The 
body in Paradise is of the [same] form as the believer; 1115 it is recognized by 
its form in heaven just as it is recognized by its form on earth. In each para- 
dise there is a spring. The unbeliever has seven bodies of darkness — in each 
abyss of [each] earth one body of the same form as the unbeliever, 1116 and in 
each abyss of [each] earth there is one level of suffering from among the levels 
of Hell; [this] 1117 — in order that an unbeliever be distinguished from another 
unbeliever in souls just as he is distinguished in the [material] world. 

[54] In each of the levels of Hell there are seven springs for unbelievers, 1118 
just as, equally, believers have seven springs in Paradise. This is [by] the power 
of God before the creation would procreate. They remained in this [condition] 
for fifty one thousand years, 1119 then God made them born [into physical bod- 
ies]. So they procreated and the bodies of the children of believers became 
intermixed, and God made them into seed in the loins of unbelievers and 
believers, then moved the seed into wombs, ones from the others; 1120 from 
seed He transformed them into a clotted mass, and from clotted mass into a 



1113 Cor 16, 106. 

1114 Cf. par. 51. 

1115 Perhaps this means the believer's earthly body, as opposed to his body in Paradise. 

1116 In the original, "of the same form as the unbeliever" comes at the very end of the sentence, 
creating an illusion that it refers to the "levels of Hell"; however, in light of the previous 
sentence and the overall logic, this does not hold. 

1117 Referring to the unbeliever's body of darkness being of the same form as he (which comes 
at the beginning of the previous sentence), parallel to what was said of the believer. 

1118 The second jUlj^i is probably redundant. 

1119 For a discussion of this number, see par. 5. 

1 120 In the expression l Jxx^ l y one Jom probably refers to one stage of the development 
of the body and the second to the next; thus, by saying "he created ones from the others," 
the author probably means clotted mass from seed, then a lump of flesh from clotted 
mass, and so forth. 
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lump of flesh, 1121 then into other forms, like what was before the first veil which 
He had created. 

[55] This is why people confuse the newborns of believers and unbeliev- 
ers; for [their] form is one [and the same], and [their] type is one [and the 
same], and [their] transformation in wombs is one [and the same], and the 
seed is one [and the same], these are of one type, these are the veils. 1122 For 1123 
God has given preference to the newborns of believers over the newborns of 
unbelievers. 

[56] Thus, when God wants to bring a believer into this world, he orders 
an angel, and [the angel] holds him back so that his head, where his hearing 
and vision are, comes out [first]. The angel takes the believer's soul and says to 
it: "this is your veil upon which you have agreed with God, enter it!" And the 
believer enters obediently; the sign of this is that when the believer is born, he 
moves and rises, until they say, "he is dead, he does not scream and cry." 1124 And 
if the angels and souls, toward whom he had affection, leave him, he weeps and 
becomes distressed. He is then swaddled so that he does not injure his veil, 1125 
for it is tender and is [easily] injured by movement. 

[57] Part Eight 

Because he is swaddled, the child feels sad and distressed. Children thus 
acquire a liking toward the yellow, red, [and other] colors, and everything that 
is pleasant entertains them. This is why childhood lasts for seven years — so 
that he forgets all that he was in. 

[58] [For] if he remembers his prior condition, 1126 his heart will be rent 
by grief, and he will not enjoy his present condition; like a man who thrives, 
then becomes impoverished and encounters difficulties: his heart is rent by 
grief over that blessed state, his prayer and fasting do him no good, his current 



1121 The creation of man and the terminology largely follows Cor 22, 5, and in translating the 
Arabic terms for the various stages of the development of the fetus, I have followed Abdel 
Haleem, cf. his translation of the Qur'an and his Arabic-English Dictionary of Qur'anic 
Usage, s.v. ^J°~^ 

1122 j&Ajj^^-^^bj could also refer to the seed only, which would translate as: "the seed is 

one and it is of one type." 

1123 The word here does not indicate any cause-effect relationship, and is probably just 
used as a conjunction. 

1124 Despite its syntactic position, could be taken not as part of the direct 

speech but as chronologically following j^sJ^jil y>is, the sentence could be translated 
thus: "he moves and rises, [then] stops screaming and crying, so they say, 'he is dead.'" 

1125 I.e. his body. 

1126 I.e., his condition before birth. 
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condition seems miserable to him, and he finds no sweetness in it, until the 
man says, "I wish I forgot my past bliss so that I have no knowledge [of it]." 
Likewise, a believer is forced to forget the blessed state in which he was while in 
Paradise, and God refuses to remind it to him for the abovementioned reason. 

[59] If a believer wants to die, God makes him into a body mixed with 
[other] bodies, 1127 then places him as sperm into the loins of a man. The sperm 
is then deposited in a religiously permissible way in a woman's womb, then it 
becomes a clotted mass, then a lump of flesh, then bones, flesh, veins, and the 
like. He remains in the womb in that condition. 

[60] After it 1128 remains in its place in the womb for forty days, God takes the 
soul of the believer, which is dressed in one of the veils of unbelief, doubt, and 
lie. He takes it to the nearest heaven, 1129 to Paradise, in which there is a spring 
called the Spring of Life; he is [then] washed in it and is told, "you shall not die 1130 
in sub-human forms from now on." He is then immersed in it, the veil of unbe- 
lief is washed away, 1131 and six veils in six bodies then remain with him, but his 
luminous body, which is in the first heaven, in Paradise, is not [washed away] . 1132 

[61] The souls have a tree above that spring, with couches near its trunk; he 
[i.e. the believer] leans upon them, fans himself, and forgets the distress that 
has befallen him in that world. 1133 When the fortieth day comes, God substi- 
tutes the body with a different form during these forty days; he has said, "We 
appointed thirty nights for Moses, then added ten more: the term set by his 



1127 Perhaps this refers to the shapeless state of the body after it has decomposed following 
the believer's death, where it may mix with other decomposed bodies. 

1128 In this and the following two sentences, the author refers to both "the believer" dyj*, 
masculine) and to his "soul" (^Jj> feminine), interchangeably using the third person 

masculine and feminine pronouns for both — in ways that are not always consistent. 

1129 The end of the same paragraph also mentions that the nearest/first heaven is Paradise; cf. 
also pars. 23, 62. 

1130 The original has it with an imperative, "do not die." 

1131 The Arabic <j>^j>xj, "goes in it," might mean that the veil is washed while he is in the 
Spring, "it" referring to the Spring. However, <j could also be a scribal error for <up, 
meaning "from him." 

1132 A syntactically more plausible translation would be, "but the luminous body, which is in 
the first heaven, is not in Paradise" (where j*J\ "is not" would refer to dj^dl^ji"in Paradise"). 
However, more fitting with the overall context — if syntactically more stretched — would 
be to look at j*J\ as going back to "is washed away." 

1133 The author uses jAll "that" probably to refer to the material world, which is not where the 
souls and the spring and the tree are. 
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Lord was completed in forty nights." 1134 These are the forty during which the 
soul becomes rid of the body. 

[62] And if at that time it becomes elevated toward God, the soul looks at 
the bliss that is in the second, third, fourth, fifth, sixth, and seventh heavens, 
and wishes that God places it in [those] places where it had rejoiced. God then 
says: "My term has been completed, [so I cannot] place you in those abodes." 
Having seen the bliss that made it rejoice, the soul begins to despise the calam- 
ities of this world. 

[63] It leaves Paradise fearful, yearning for the reward which it never received 
and for the heavenly abodes. It is [then] born in the second [heaven] just as 
it is born in the first, [and so forth], until it is born seven times and dwells in 
seven bodies. The seven veils are [then] washed away from it as it is washed in 
seven springs. Having done this, it fulfills its dues. 

[64] All of this spans a thousand years in these seven bodies. They [undergo] 
transformation in order that the believer perceives them from beginning to 
end, [so that] he perceives their reward; and [so that] the unbeliever perceives 
the issue from beginning to end, and that he perceives [its] suffering. The big 
cycle is 900,000,000,000 and 7,000 and 200,000, and the small cycle is 360,000 
and 1135 1520,000 [years]. 

[65] As for the birth of an unbeliever, God makes his body, then mixes it 
and makes it into seed in the loins of a man, and inserts it into the womb of a 
woman only in an unlawful way. This is the [main] feature of semen and sex- 
ual intercourse, for a believer is only [born] lawfully, and the unbeliever only 
unlawfully 1136 The semen then enters the womb of a woman who is unlawful 
for the unbeliever's soul to enter 1137 — the seed which He wants to make into a 
body for him 1138 [i.e. the unbeliever]. 



1134 Cor 7, 142. 

1135 The meaning of jj>>j.is unclear, and the confusion of numbers seems to be due to a scribal 

error; cf. the description of a cycle, called with the term jjj (as opposed to in par. 26. 

1136 The sentence, as it is, does not make much sense, and judging by the context, the meaning 
is most likely the following: "This [i.e. the way semen enters a woman's body] is the main 
feature of semen's relation to sexual intercourse: thus, a believer is only born in a way 
which is religiously lawful, and an unbeliever in a way which is unlawful." The Arabic 

"because," which seems to imply a causal relationship between the two parts of the 
sentence, is simply used to connect them and the second part simply explains the first. 

1137 In this context, means "to proceed," rather than "to exit." 

1138 The personal pronoun switches from feminine to masculine because initially it refers to 
the soul j„,,»'i, which is feminine, then to the unbeliever. 



STUDIA ISLAMICA 110 (2015) 1-80 



80 



A SAT RYAN 



[66] He then places it in the abyss of the first earth, in one of the levels 
of suffering. In that abyss there is a spring, and above that spring a tree. He 
is immersed in that spring, and the veil of belief is washed away from him, 
leaving him with six veils and six bodies. He suffers in that level for forty days, 
until the seed becomes a clotted mass. 

[67] The angels then carry him to the womb and imprison him in it, and 
feces and urine become his food and drink. He remains in the womb for nine 
months minus forty days, then an angel comes to him during his birth and 
slows him down, so [the unbeliever] comes out perplexed, screaming and 
weeping. 

[68] This, because he imagines that the angel wants to return him to his 
suffering of forty days. Then he falls out and his soul becomes pacified and 
returns to him; so while still a child, he is entertained by pretty objects in order 
to forget his prior distress, for if he remembers it, he will not enjoy anything of 
this world. 

[69] The [. . .] 1139 are [eventually] severed, and the unbeliever thus forgets. 
Six deaths, six bodies, and six veils remain for the unbeliever, and in each of 
his births the same thing happens to him, until the six bodies, six veils, and 
human births are lifted from him. All of this [takes place] in one thousand 
years, then he enters transformation — and we seek protection with God from 
His suffering! 

This was about the births of the believer and the unbeliever, and about the 
cause of metamorphosis. 



1139 The original seems to be corrupted; mostly used in plural, but sometimes in its 



singular form -tSc^, means "women, wives" (see Lane, Lexicon, s.v. ■>&*), whereas the form 





J— L« is not attested in any of the major lexica. 
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